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1. Introduction

The story of the Bodhisattva's body-sacrifice to a starving tigress
(Vyaghri-Jataka) is one of the most well-known Jataka stories extolling the
courageous deed performed by the Bodhisattva, and related in many
Buddhist texts. I have already examined the various versions and classified
them into two main groups; the group, in which Bodhisattva was Prince
Mahasattva, and the other, in which Bodhisattva was a Brahman ascetic.

The texts belonging to these two groups are as follows:!

Group 1: Versions in which Bodhisattva was uniformly named Prince
Mahasattva B3 pEHE:

(1) The Suvarna (pra)bhasa-sitra (46K tr. by Tan wu-chen 2 HE#
(Dharmaksema), 385-433 CE (T663, 16.353c22-356¢21); & &B 4 G, a
revised version of the former, completed in 597 CE (T664, 16.396c2-
399¢21); &G H B A%, a new translation by Yi-jing £i5 completed in 703
CE (T665, 16.450c22-4541h25).

* This article is the paper the author presented at the 16th Conference
International Association of Buddhist Studies held at the Dharma Drum Buddhist
Institute from the 19th to 25th June 2011. The present author prepares the edited
edition of the T172 text and its English translation; and also will publish the detailed
study of the proper names appearing in the FEE{# and the 7} {# as a separate
article.

L For the detailed discussion see Matsumura 2010.
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(2) The Xian yu jing B EHE, or the Sitra of the Wise and the Foolish,
compiled by Huijiao £ and others, based upon stories heard in the
country of Gao-chang & & (Turpan, or traditionally called Turfan), 5th
century (T202, 4.352b19-353b16).

(3) The Fo-shuo pu-sa ben-xing jing i #i8 1E RIT4E, 4th-5th century
CE, translator unknown (T155, 3.119a28-29).

(4) The Pu-sa ben-sheng man lun E1EAEE i late 10th century to the
early 11th century CE (T160, 3.332b23-333b9). Except for a slight
difference of the introductory narration, the content is apparently adopted
from the Suvarna(pra)bhasasitra.

(5) The Fo-shuo yao-xing she-shen jing i3 # 47 58, Tang dynasty,
translator unknown; probably a compilation made in China (T2895,
85.1415b6-7).

Group 2: Versions in which Bodhisattva was a Brahman Ascetic

(1) Aryasira’s Jatakamala or the Bodhisattvavadanamala, 4th~6th
century CE (Ed. H. Kern, 1-6).

(2) The Divyavadana (Ed. P. L. Vaidya, 310, 29-312, 20).

(3) The Liudu ji jing 7~ FESERE translated by Kan Seng-hui HEff4s, ?~280
CE (T152, 3.2b8-26).

(4) Ksemendra's Bodhisattvavadanamala No. 51, Rukmavatyavadina
(Ed. Vaidya, II 316-319)2

2. The Fo-shuo pu-sa tou-shen (vi) e-hu qi-ta yin-yuan jing W3t S
L () BRI i

Among the versions listed above, the versions in the Suvarnabhasasitra

2 Besides this story there is found another very unique version in the same book,
No.95 Vyaghryavadana (ed. Vaidya, vol.2, pp. 537-538) in which Bodhisattva was
Prince Karunarekha, not Prince Bodhisattva. According to the recent research made
by Okano 2009, the prince’'s name is Karunarenu.
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and in the Sutra of the Wise and the Fool are most popular, both of which
are, however, essentially the same story with the difference in the number
of cubs the tigress gave birth to (seven in the former and two in the latter).
Also, in these versions, the stipa which contains the bones of the
Bodhisattva appears from the ground at the start of Buddha's sermon and
disappears into the ground at its end.

In contrast to the above listed two types of versions, there exists a
very interesting and unique version, in which Bodhisattva was first a
crown prince called Candanamati who later joined a Brahman ascetics’
group. This text's name is the Fo-shuo pu-sa tou-shen (yi) e-hu qi-ta yin-
yuan jing L3 E ¥ B (BF) #5238 WA (T172: 3.424b5-428a12).
According to the colophon, this text was translated by a monk, Fasheng
(ca. 406 to 479 CE ), from Turfan in Northern Liang (Jbis e S BvY P 3%
).

The outline of the story in T172 is as follows:

Buddha once visited a large city, Pi-sha-men bo-luo I ¥ 9 ik %
(*Vaisravanapala?), in the country of Gandhara (#2FEi#%) and there
he related the following story:

Nine kalpas ago, Bodhisattva was born as Crown Prince Zhan-tan-mo-
ti (M348 P2$%; *"Candanamati) of a great kingdom called Gan-tuo-mo-ti
(WZFEEEHE; *Gandhamati). His father was King Gan-tuo-shi-li ($2F¢ 7 Fl;
*Gandhasri), and his mother was Queen Cha-mo-mu-qu (Z B H 4
*Ksemamegha?). The Crown Prince was fond of practicing charity, but,
fearing to put his family into destitution by using up all the riches of the
royal house, he secretly went to another kingdom called Pei-ti-she (2%
¥4 Vidisa), where he sold himself as a slave to a Brahman for one
thousand gold coins. These he then gave as alms to the poor. While he
was collecting firewood on a mountain, he found a great amount of

gosirsacandana (the best candana wood, said to cure all diseases), with
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which he then cured the king of Vidi$a who suffered from leprosy. The
king was very pleased, and after freeing the prince from slavery, sent
him back to his native kingdom. However, the prince again left the
palace and went deep into the mountains to join a group of ascetics.
One day, he saw a tigress with seven cubs, freezing in the snow at the
bottom of a deep gorge. He told his teacher and five hundred fellow
ascetics that he wanted to sacrifice his body to save the tigress and her
cubs. Although his teacher tried to stop him, saying that he was still
young and had much to learn, the prince replied that, in the distant
past, he had made a vow to give his body a thousand times and had
already done so nine hundred ninety-nine times in his former lives.
This, then, was the final occasion to fulfill his vow. He climbed up to the
top of a high precipice, threw himself off, and landed dead in front of
the tigress. His parents, the King and Queen, built a stupa there

containing the prince’s bones.

As will be discussed below, the text's translator, Fasheng 7%, surely

visited the place by himself and probably obtained the original Sanskrit text

there. And the facts that the name, Gandhara, is mentioned in the text itself,

and that Faxian :8, who traveled to India about twenty-five year earlier

than Fasheng 5%, reported that he visited the place which were two days

journey towards east from Taxila and saw the sttpa, give proof that this

version was the most well-known one in the 5th century Gandhara. In the

7th century when Xuanzang %% visited the same place, the stipa and the

temple were almost deserted. Although this text is very interesting and full

of lively narration, it is regrettable that this text has so far slipped the

attention of most scholars in spite of its historical and textual importance.
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3. MSS from the Kongdji € l3F Temple and the Shogozo a5, and
Their Relation to the Taisho Text

The text of this sttra in the Taisho edition is collated with the three
editions (= =Song, Ming and Yuan eds.), and with the Shogozo (fli#H2 2
£ =768 CE). Besides this material, the ICPBS's research project to
investigate old Buddhist manuscripts preserved in temples in Japan found
that the MSS of this sttra are included in the Buddhist manuscript
collections in Kongdji £ I5F, Nanatsudera Temple &35, Koshoji Temple
BLEIE Saihoji Temple P /75F and in the Matsuosha #3RAL—EI#E (GUERLD
JH3F). So far, however, only this text's manuscript kept at the Kongoji
Temple has been photographed. In addition to this manuscript, clear
photographs of the Shogozo Issaikyd have also been published in CD-Rs.
Many variant readings for this text are noted in the Taisho edition itself
(about one variant for each line), and if we add the variants found in the
Kongoji MS and the Shogozo MS (the collation with the Shogozo in T is not
exhaustive), the number of variant readings increases even more, and this
means that as many other Chinese Buddhist texts, this text also needs
critical re-editing. Here I would like to give a glance at the importance of
these MSS in understanding the text transmission and in establishing an
editorial principle by treating the following text part where we find a most
remarkable difference among the variants. There is, for example, a
puzzling phrase, “the Dan and Xiang (or Danxiang) books have a sequel
IAFEA ", found at the end of the text, which reads as follows:

FHBAEA. (D MRB LRIEE, RIS R, R s & iR
% ABUESE I LT A 5 A S, WA LT RIS 3k W
5 FLRE I oA AR N BE 2 R R TR BB, MRS, RIS
BEG IR O 1B W IS TR, JF NI f o & s Ak
SRR, A B N B B I A AR P

Pt O E e I K (©) JEe s A
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The Dan and Xiang (or Danxiang) books have a sequel: The king [in
the time of Buddha] built a great stizpa at the place, and named it ‘the
Stipa of the Bodhisattva’s throwing his body to the starving tigress’.
Now, at the present time, at the east side of the stzpa, there are monks’
apartments, a preaching hall and a cloister. There live always five
thousands of monks and [the people] venerate [the monks] with four
kinds of necessity (food, cloth, mat for sitting and laying and
medicines). Fasheng % &% saw, at that time [when he visited the
place], that people from all countries who have illnesses of various
kinds like leprosy, mental disease, deafness, blindness or lameness in
hand or foot, came to this stzpa. They burnt incense, lit lamps, spread
scented mud, repaired and swept; and [when] they kowtowed and
confessed, all diseases were become cured. Immediately after the one
that had come earlier left, the next one came and did in the same
manner. There were always more than a hundred people without
distinction of rank and who all did in the same way, [and thus] there
was no interruption.

The Sutra on the Cause of Erecting the Stupa Commemorating the
Bodhisattva’s Offering his Body for Feeding a Hungry Tigress, Told by
the Buddha.

(1) Song, Ming, Yuan, Kongdji and Shogozo omit FHFATE A -
HE RS E = T <R > AR T 2

(2) Song, Ming, Yuan read ## for B (=Kongoji, Shogozo).

(3) Kongoji and Shogozo reads BR1E for AFE.

(4) Song, Ming Kongoji and Shogozo reads iJE instead of ZE.

(5) Song, Ming, and Yuan omit .

(6) For #hf#k Song, Kongdji and Shogozo read fifk; Yuan and Mind read
£ .
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(T does not give the variant in 2 for 1.)

We don’t know what the Dan-xiang ben 754 means, since this word
does not appear anywhere else. 7+ may mean Qi-dan 245}, but, as for 4%, I
have no idea? However, when we compare this text part in the Taisho
edition with other editions and with the Kongoji MS, we know that this
phrase (JHESAFEA) is found only in the Kerean edition, and accordingly in
the Taisho edition since, as is well known, the latter is based upon the
former. Besides, in the Korean edition, this text part is engraved in smaller
characters with an indent so as to truly look like an addition by a later hand.
But as we see in Kongoji and Shogozo MSS, this text part immediately
follows the preceding text part, in the same size of letters, and, from the
content itself, we can safely suppose that this part is also written by the

translator, Fasheng, himself.

Concerning this text part, the Kongoji MS and Shogozo MS look
identical, and we might expect that the Kongoji MS is a copy from the
Shogozo MS. However, the Kongodji MS sometimes deviates from the

readings in the Shogozo MS. Here is shown an example:

Taisho ed. (=Korean ed.)
RFEAFFENRA AN, ETTEEARE, fOKT  SBOHEAR
EALED

3 For the expression “ FIHEA ", see Fujimoto (1996). According to his study “ %5 "
is used to mean the local, i.e. the Korean first edition, and he gives many examples
that Sugi ~FH: corrected the word “ 4% " to “ Bl ” when he compiled the Gyojeong
byeolnok B:IEJI#% from the colophon of each text. For the information of Fujimoto’s
article the author expresses her sincere gratitude to Mr.Uesugi Tomofusa _E4% &3,
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RFENFREEAT BN, T T B RS, EOKF S8 CER

Shogozo MS

RFEAFFENEA G ST TEIHEARE (==), E0KFE€

gEHRAHMS.

From this example, we can see that these two MSS belong to the two

different text-transmissions.
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4. The Translator, Fasheng 7% %%, and his Travel Record, the Li guo
zhuan FEBRH

About the translator, Fasheng, much is not known. An early mention about
Fasheng %% appears as an addition to the biography of Tan wu-chen £
# (Dharmaksema) in the Gaoseng zhuan =118 (Biographies of eminent
monks) by Huijiao £ & (497~554 CE): “Around the same time in
Gaochang, there was a monk named Fasheng; he also traveled to foreign
countries and composed an account of his travels, which consists of four
volumes F§ & EH A PR, RSB 7 E, LA U 7 (T2059: 50.
337b1-3). Ochiai identifies Fasheng’s travel writings with the Li guo zhuan
JER {4 listed in the Daishojo kyoritsuron shoki mokuroku K/NFEREFETRFT
7 H4$% preserved in Hokongoin %4l %, Kyoto. Therefore his book was
brought to Japan also and existed up to as late as the 12th century, but,
unfortunately, no one knows what happened to it after that. However, in
Japan, some abstracts from the lost Mingseng Zhuan % 8 /%, which
precedes Huijiao's Gaoseng zhuan 1418 are preserved in the Meisoden
sho %18 $Y compiled by a Japanese monk, Sosho 554 (1202~1278)% In
this book we find a more detailed biography of Fasheng ##%:

FREA RS BEPY N, WS, JUR MR, SR, B H, B SRR,
TORA, A A B B, AN =5 ORI R0 L, BT
BV, DEAVER R, AREE AL AR, BB S LN, EEER
M RENERER, TSR, MAEIER, me A, DOR =5 S REL, /R
SRR (5. B\, — R R — S, B U 4R, A

4 On 28 and ZMEEFY | see: Takata 2000; Kiriya 1974; and Lin 1976.

5 Probably ] for M. “ I FI & Re 52, 25 E IR 2 A1 S Fe & 0= (BIPERE T2130:
54. 1001al3). The Lidai sanbao ji FEAR =F % quotes a similar story about the
Maitreya statue from #M& 8 (The travel account by Dan Wujie S ME68). « 7+ B2 4
PR TR Y B A4l S A I R B P, [ MR B AL 2 BE AR 15
mUL IS TIIEZE AN BSRER, BB, AR, A 7 (T2034: 49.30a23).
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FEB A T AIEERES BG4 () SRR, SHETE, B (HI?) 1t
. FBOGHA, VRS DY R i N B 2t (G s, FRAEANT, 75408
H AT BREEEEAR T E A, RS B, 2 R, BLE ] R R
e, ZHRBIH AN —5, A=, WiE S 4 (Xu-zang Tripitaka
WoEk =& - ©E - 1 - 13 - J2; Shin san Dai nihon zokuzo kyo ¥ TK
H ZAftieifEd Vol. 77, 3568~359).

Fasheng, whose family name was Li, a man from Longxi, lived in
Gaochang. He took an ordination at the age of nine, and diligently
studied and recited (Buddhist texts). Every day (he said to himself):
“Although I have learned (take & for &) three cores (=% does it
mean —£2?) they are not yet established (in myself). Five aggregates
(F.% is an old Chinese translation for pasicaskandha F.35)arise and
become extinct. Everything meets and separates. All are because of
foolish attachment. If I cannot cut off the three kinds of poison, what
shall I seek after in studying?” When he became 19 years old, he met a
monk, Zhi-meng %% /%6, who had just returned from (his travel in)
foreign countries and related many miraculous experiences. Inspired
by his story, he (Fasheng) made a resolution (to travel abroad). He
took leave of his parents, and guiding his spiritual teacher and friends,
altogether 29 people, he made a long pilgrimage far to India. He
traveled through many countries, visited holy sites far and wide
(connected with Buddha) and various auspicious places, and there, he
paid homage and performed services by three kinds of actions (ie. by
his body, by his words and by his heart). In the northeast of Udyana, he
saw a statue of Maitreya made of gosirsacandana wood. Its height was

8 xun. 1 xun corresponds to 1 zhang of our country. 480 years after

6 Zhimeng set out for his travel in 405 CE, left India for home in 422 CE and
arrived in % in 436 CE. About his biography, see the ChusSanzang ji ji =it 4%
(T2145: 55.113b03-113c14).
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Buddha’s nirvana, there was an Arhat named *Harinanda. In order to
save people he ascended to the Tusita heaven to see (Maitreya)
Buddha's true figure, (and then he sculpted the statue). That is this
statue. It always emitted rays of light; four kinds of musicians played
music in four seasons. Because of the image all people from afar finally
repent (their sins), and when they make a vow limitlessly (eagerly),
they attain the first fruit of the right path in ten and several years.
Monks and lay people from all directions, 500 altogether, made a vow
to sacrifice their lives. If you see (the image of this) Maitreya, the wish
can be fulfilled. Fragrant smoke (Ml must be a mistake for 1) turns
toward right and immediately all smoke gathers together to make a
cover, and circumambulates three times to the right, and then it

gradually disappears, etc.).

According to this short biography and other textual evidence Ochiai
calculated Fasheng’s lifetime as from ca. 406 to 479 CE; and the year when
Fasheng % met Zhimeng %'/#% can be safely settled from the above given
information as around 425 CE. So Fasheng may have set out for the travel
in ca. 426 CE and have returned to China by 439 CE at the latest. This date
is about 25 years later than Faxian {8, who left on his journey in 399 CE
(and returned to China ca. 412 CE). Unlike the Faxian {#£#’s case, Fasheng
H's travel record, the Li guo zhuan FEBEI{E, was unfortunately lost, but
the fragments (proper names in Sanskrit and their meanings; 59 words in
total) are recorded in Baochang % "B's Fan fan yi &7EFE (T2130: 54.
981a4-1054c21).” When we rearrange these citations according to the

volume number of the Liguo zhuan FEBE, they are as follows:

7 On the authorship of the Fanfan vi, see Ono 1931. For the recently published
editions of the text, see Raghu Vira-Yamamoto (2009) and Chen (2004).
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Vol.1 S5 —

(BREBE " RS T—)

(1) 100109 #hPEZ 4% 3% FI i RE 552 IR = A
(2) 1001al0 ZEEY HEEEEH G 3 k44

(3) 1001all M FEM=ZEE H 4R

(4) 1001al2 26T H 4R

(5) 1001al3 )k P e 5 s ) 1) 25 i 1 S BE 5 R =

(BtehssE = hrfensmt—)
(6) 1003202 PN G FEFEE
(7) 1003203 fEfmEEsE it Lfe R

(FrsEseEt RAE=1T2)

(8) 1030b14 My FIIFE ST 111 22 W BLPE 5 E EE 4
(9) 1030b15 FLFEMR R

(10) 1030b16 ke A LR T G5

(FRERA L B4 50U+ =)
(11) 1037c18 ¥ El & HA LR
(12) 1037c19 PR 7 EIFEH

(BRSNS 5500+ )
(13) 1039b19 ZEEEEEN &% R
(14) 1039b20 AR Ik, % I HE S

(BEaEsE L FEamEmut0)

(15) 1041c01 ¥ BB &=y o BB &35

(16) 1041c02 W kEsy FEEEW

(17) 104103 HERF ERHEES BHES
(18) 1041c04 PFE#RSF IERFEAE (HEAE
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(19) 104105 —iMAESF FH—

(Ftsassel hasat+—)

(20) 1044b04 Sz %Ml JE Sz % B E L 7 (R EEE) -
<H>

(21) 1044b05 ZZHFALL FE IR L

(22) 1044b06 4B &L FEHEILIEIL

Vol.2 Pﬁ‘@@%g%
(FIAEREBH — HEEAEN)
(23) 0991al8 KAEEIE FHBEH (Il (ERBAHD) +E<F>)

(FIRGRESEIN ERMAE T
(24) 1008c06 s [ Z R EREMEM LR H EirEd

(FIRRE R FhEAE )
(25) 1016208 MREEET: 3 HEH
(26) 1016209 #H ML 3 LR H

Vol.3 BEEREE =4
(FtFEES " LEAE+—)
(27) 1001al4 2 PEAEE A EH P

(BRI MM AE 1)
(28) 1012209 PEELE-FREELE

(BEREBE N MALE=T)

(29) 1027al6 [KIBHEN FEHKE
(30) 1027al7 FEBPERE FBHAKFEM
(31) 1027218 S G iR
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(32) 1027219 Weifinr B BERRMNGE H e
(33) 1027220 F 2% G HZ SR
(34) 1027221 KMk EHZE

(35) 1027222 % H AW

(BAEREBH N B =111)
(36) 1031b23 ZHAREEHE F#EMF &

(FREERS I B2+ =)

(37) 1037¢20 F=AREAEE o 120
(38) 1037c21 Hz#iB It

(39) 1037c22 fi&lH 5 EA 4

(40) 1037c23 #EfamaR #H HAEITH

(FFEREE /N WA B 1-11)

(41) 1039b21 ZEREINH 5E EIEH

(42) 1039b22 ZE$e<iryg 3% H DU

(43) 1039b23 EEFU ik 7% E K4 AL

(44) 1039b24 %53 fEvk R EB 4t

(45) 1039c01 JHEW, ME = EEHER =
(46) 1039c02 IKRMEARUEIK JE IR 3 I ERIEE R IO 9
(47) 1039c03 ZH S ik Ak E 4|34

(48) 1039c04 PETESEIK 7 H I

(49) 1039c05 Iy ¥% 2 H L

(50) 103906 £ BEEkH B2 BE SR BGE H 4555

(FREREHEIL WAELT ) M6 (B)-<H>
(51) 1045all [ EAARRER N 18 BR AT L2 KRR A
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(FErBEssE T RAEATA)
(52) 1051al9 PEEEHF FEHIEW
(53) 1051220 52w iR =M FEE HH R . 2 2+ () <H >;
fn.3 30 =i <H >

Vol.4 FEBEEE MY

(BERESR L WA+ =)
(54) 1037c24 WAL 7 EIFEL
(55) 1038a01 FfRHER & H At

(BRI SPEAHUTIN)

(56) 1041c06 [ %2 EALF 5 H MRS

(57) 1041c07 PEMT LT JE 2 BER BRATRE 78 HIRST

(58) 1041c08 THLHRILNTE 12 4% SR ER I 38 5% FB A< A

(FEsEBEIL MEELTI)
(59) 1045c01 A5 FEH &

Although it is difficult to identify all of these proper names, we can
roughly reconstruct the route by which Fasheng 7% traveled from some

of the place names which we can safely identify.

(11) 1037c18 Gasha guo fli?B (Tashkurgan? or Chitral) may be same as
Jiecha guo ¥ X[/ in Faxian's /& 1 % #/%; where it was famous for the
Buddha's spit pot that was preserved. Zhimeng %4/ also visited the same
country (“ &P (Qisha guo) R SCHMERS. M LG 8K B
5 T2059: 50.343b17-18).

(12) 1037¢19 #JEE (Bolor, Baltistan)

(14) 1039b20 FF¥EMTHE, Nagarahara (JF¥EEE in Faxian, Jaralabad)

(42) 1039b22 ZEFE<4rhg Vidisa (today’s Bilsa; PUTE must be a mistake for
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DU )8

(47) 1039c03 ZH= k% 3k BH 4 Suvarnaprastha

(48) 1039c04 PETHZE, Mathura (EESEE in Faxian)

(49) 1039c05 &My Sankasya (f&{NfE in Faxian)

(50) 1039c06 % PE¥ch Tamralipti (% EEFFE in Faxian)

(51) 1045al1 W& AREKE/ M Hiranyavatl River near Kusinagara (7
i in Faxian)

(54) 1037c24 WHAH FEEMEM Pasi-vata?

(55) 1038201 FTAR%ER #E K Anala-vata?

(56) 1041c06 FJ2£%E%T:  Abhayagirivihara (#2111 in Faxian)
(57) 104107 PEW[ I Mahavihara (EEFTHERTHE in Faxian)
(58) 1041c08 TEIBLLITSE Jeta(vana)vihara

(59) 1045c01 #Bfm Lanka (Fi¥E in Faxian)

As we see above, Fasheng {#:#’s travel route is almost same as that of
Faxian #:#. The only difference is that after the appearance of the name of
port-city, Tamralipti, in Juan 3, two further country names, # FAB and BHR
£ are mentioned in Juan 4. This may mean that, unlike Faxian 2 &,
Fasheng 7% did not travel to Sri Lanka directly from Tamralipti but
further to South India, and then went to Sri Lanka.

Around the same time as Fasheng 5%, Tan Wujie 23 (=Fayong
#:5, Dharmavikrama) also traveled to India starting out from his home
province (4N EBER) in 420 CE (R M ICHE) with 25 comrades and
returning to China by sea in 453 CE, and he also wrote his travel account
named the Waiguo zhuan 7V E, which was also lost. However, from his
biography in the Gaoseng zhuan & {EE (T2059: 50. 338b26-339al3), and

8 Compare “ ZEVEE ML Z TUAME I BIAEEE IR~ (S RE%EEC T2707: 84.580b23).
9 According to Ono (1936, Oct. 30), probably it is somewhere in Manchuria area.
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from other evidences, I have become to suppose that Fasheng joined Tan
Wujie's party and they travelled together. From the investigation of the 65
proper names from the Waiguo zhuan #}B& also cited in the Fanfan yu
FEFE we can have a more detailed geographical and historical sketch of 5th
century Buddhist kingdoms in India. However, I would like to treat this

topic at another time.
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