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The Original Formation and Performance of
the “Secret Assembly” (guhyasamaja),
an Integration of the Guhyasamaja-tantra
mto the History of Tantric Buddhism in India

Shin’ichi Tsuda
Preface

The present paper is originally the fifth of a course of ten lectures entitled
in toto “The Thought of Early Buddhism and its Tantric Evolution”

delivered at the School of Oriental and African Studies (SOAS), the
University of London, under the Bukkyc‘) Dendd Kyokai Visiting

Professorship 1995. The titles of each lecture are as follows:

Lecture One: Buddhism of the Buddha and Buddhism of Purusa:
An Introductory Remark on “the Buddhist Study of the
Open System” . ‘

Lecture Two: Practical Philosophy of Early Buddhism.

Lecture Three: “Critical” Evolution of Mahayana Buddhism.

Lecture Four: Two Types of Esoteric Buddhism: Mahayanic
Esoterism of the Vairocanabhisambodhi-Sutra and the
Genuine Esoterism of theSarvatathdgatatativasamgraha-
tantra.

Lecture Five: The “Secret Assembly”, a Tantric Attempt to Attain
Enlightenment Instantaneously. ‘

Lecture Six: Tantric Buddhism as a “Cult of Cemetery”.

Lecture Seven: Double Truth of the Hevajra-Tantra and its His-
torical Meaning.

Lecture Eight: New Emergence of Puruga at the End of the History
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104 The Original Formation of Guhyasamaja (Tsuda)

of Tantric Buddhism in India.

Lecture Nine: “Criticality” of Kakai, the Foundation of Japanese
Esoteric Buddhism.

Lecture Ten: From Esoteric Buddhism to the Pure Land Buddhism:

Evolution of Theistic Buddhism in Japan.

I intended through these lectures to convey an idea of my own on the
history of Buddhist thought reconstructed on the basis of a new principle,
which [ named “the open system”; though the fifth lecture itself, as an
attempt to recover the historical coherences of the Guhyasamaja-tantra
with its antecedent, the Sarvatathdgatatattvasamgraha-tantra, and its
successor, the Hevajra-tantra, has little immediate connection with this

principle.

My “open system” interpretation of the history of Buddhist thought
emerges when we interpret that body of history that I recomstructed
before as the process of the theistic principle of “the God of the open
system” revealing himself. The notion of “the God of the open system”

was given to us early in the “Hymn of Purusa” in the Rg-Veda with its
complete conceptual framework. The whole process of the evolution of
the factual history of Buddhist thought, which I call that of the “closed
system” 1n contrast to “open system” , was in fact only the process of
the conceptual framework of Purusa, the original gigantic anthropos of

the Rg-Veda, filling with its real substance inside.

This process shows its completion at the last “critical” turn of the history
of tantric Buddhism which occures between the system of the Havajra-
tantra and that of the Sarmvara Tantrism and consequently presents to
us the following “proposition of the open system” which I call, half

jestingly, “the truth of six thousand years of mankind” :
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3

A: ““You are of yourself (svayam) your own father,
and still,

B: “You should by yourself (svayam) become your own father.”

Formula A of this “proposition ” , “pita te tvam ast svayam” in its
original Sanskrit, occures actually at the very end of the Hevajra-tanira
as the “word” of the fourth consecration, that is, the final formula of
the truth of Tantric Buddhism given in India; and this formula, being
connected paradoxically by the connective “and still” with the formula
B, informs us of the final mode of the relation between man and “the
God” . In passing, formula B is that which is duly required from the
fact that the notion of durative practice, that is, the life-long pilgrimage
of pithas (pilgrim places), a correspondence to the Buddha’s notion of
the practice, i. e., life-long maintenance of chastity (drstadharma-
brahmacarya), revived in the system of the Sarmvara Tantrism, the
successor of the Hevajra-tantra, tiding over the tantric principle of

attaining enlightenment instantaneously without any durative practice.

It is true that the whole process of the evolution of Japanese Buddhist
thought was a coherent flow along the course of this “proposition of the
open system” , and that it carried us to the presence of “the thought
of the open system” itself which is “open” to the world and to our
thinkings today. I take it as my next task to provide this thought with
a concrete Buddhistic expression on the basis of my own positive,

historical understanding of Buddhist thought.

I would acknowledge my great debt of gratitude to Mr. Chishti Numata,
the president of the Bukkyd Dendd Kydkai, the sponsor of the visiting
professorship on which I had the chance to deliver those lectures mentioned
above; to Dr. Tadeusz Skorupsky of the School of Oriental and African
Studies (SOAS) in the University of London, who, as the head of the
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board of the foundation of the visiting professorship in SOAS, nominated
me to the visiting professorship 1995; and to all the staff of SOAS with
whose kind support I narrowly fulfilled my heavy obligations to deliver
ten lectures together with ten seminars on the Gandavyitha-sitra in

English within my ten weeks stay in London.

I also acknowledge my gratitude to Ms Anne Ogawa, a participant of
my class in ICABS, who kindly helped me in checking the English of this
lecture which was prepared rather hastily in London. I am thinking of

publishing further lectures in due course.
1. “Vajrayosidbhagesu vijahara” : the Tantric Place of Truth.

For a student beginning the study of Tantric Buddhism, nothing is more
astonishing than the following strange expression which appears at the

beginning of the Guhyasamaja-tantra :

evam maya grutam ekasmin samaye bhagavan sarvatathdgataka-
yavakcittahrdayavajrayosidbhagesu vijahara. |

“Thus have I heard at one time. The Reverend Lord dwelt in the
female organs of the adamantine ladies who are the hearts of the

bodies, speech and minds of all the tathagatas.”

“To dwell in the female organ” simply means that a man is in the state
of sexual union with a woman; and in this case, the word “female organ”
(yosidbhaga) is given in the plural (yosidbhagesu). The expression evari
mayd Srutam ekasmin samaye bhagavin (Thus have I heard at one time.
The Reverend Lord) shows, in usual siitras, the situation in which the
Reverend Lord Sakyamuni Tathagata is about to preach the truth to the
audience of sravakas or bodhisattvas; here in this Guhyasamaja-tantra
(abbrev. GS), however, “the Reverend Lord ” is at the time in the state
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of sexual union, and moreover, with women plural in number

contemporaneously.

This “strange” expression appears also at the beginning of the Hevajra-
tantra (abbrev. HV), which occupies the crucial position of the last
critical turn of the history of the thought of TantricBuddhism. It appears,
furthermore, in the Samputodbhava-tantra (abbrev. SPU ), which comes
after the Samuvarodaya-tantra (abbrev. SU), the fundamental scripture
of the Samvara literature and shows a syncretism with HV . This
expression is assumed to have appeared in the unextant mala-tantra
(the “root” scripture of the system) of the Mayasamuvara-tantra (inits
full name, the Servabuddhasamdyoga-dakini- mayasamuvara-tantra,
abbrev. MS), which is to be positioned between GSand HV, andlikewise,

- 1n the mala-tantra of the Samvara literature if it had existed at all.

In short, this strange expression worked as the leitmotiv suggesting to
us the Tantric “place” of the truth and the real state of the Tantric life
which is restricted by the truth throughout the whole course of the
historical evolution of the thought of Tantric Buddhism after GS.

This expression, especially the word yosidbhaga which is the key-word
in the expression, was almost certainly what led people of the time to
regard the GS text as one of crucial importance. We find evidence of
this in the Kongo-cho-yuga-jihatte-shiiki (ZRITEZRM T ASEIR, “The
summaries of eighteen sessions of the Vajrasikhara-sitra, Taisho, No.

'869), a text familiar in the tradition of Esoteric study in Japan.

Amoghavajra (F22=# Fuki-sanzd, 705—774), who is said to be the
translator of the Juhatte-shitki is thought to have gone to Ceylon at the
end of the year 743 or in the beginning of 744; he studied the newest form
of Tantric Buddhism of the time in Ceylon and South India and came

back to Chang-an (F%) in 746. We imagine from the total impression
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of the text that it was composed by Amoghavajra himself later on the
basis of his knowledge obtained during his stay in Ceylon or South India;
anyway it cannot be denled that the text reflects the actual state of

Tantrism of the first half of the eighth century in India to some extent.

The Juhatte-shitki is the treatise which enumerates all the sessions of
the vast Vajradikhara-siitra of one hundred thousand verses composed
of eighteen sessions, and summarizes the contents of each session; the
names of the sessions assumed from Chinese and the names of the places

where they are said to have been preached are as follows:

(1) Sarvatathagatatattvasargraha-tantra-raja--«-------

(2) Sarvatathagata-guhyadhipati-yoga sseeeceeeeeesseecenes Akanigthadeva

(8) Sarvatantrasarngraha-yoga s=ce-eersseeencess the dharma-dhdatu palace

(4) Trailokyavijayavajra-yoga «t--ceesessmseeccess the top of Mt. Sumeru

(5) Lokalokottaravajra-yoga -teseecees the “sky-sphere” of Varanasi

(6) Mahasukhamoghasamayatattva-yoga«-- the palace of Paranir-
mitavadavartin

(7) Samantabhadra-yoga *--the palace of Samantabhadra Bodhisattva

(8) Paramadya-yoga -=r=resrereerecaseceees the palace of Samantabhadra
(9) Sarvabuddhasaméyogadékinijélasarhvara—yoga ----- the mantra -
palace

(10) Mahasamaya-yoga s+-teceseseeesreecreces the palace ofdharma- dhatu
(11) Mahayanabhisamaya-yoga «--+=-++= rrrrererreaneeans Akanistha-deva
(12) Samayaparama-yoga <+*--* the bodhimanda of the “sky-sphere”
(13) Mahasamayatattva-yoga «=+++- Vajradhatu-mandala-bodhimanda
(14) Tathagatasamayatattva-yoga«:--

(15) Guhyasama&ja-yoga c«-++=+* the so-called secret place, yosidbhaga
(16) Advayasamata-yoga ««-es=rrererreeeeeses the palace of dharma-dhatu
(17) Khasama-yoga «---re-eeeseeesaserssseessscns the palace of bhata-koti
(18) Vajramukuta-yoga =+e-seresseeseeseneeneens the fourth dhyana-heaven
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Some of these eighteen sessions remind us of the names of extant tantras.
However, this does not mean that these texts were really extant at the
time when Amoghavajra was in Ceylon or South India. We imagine
that the number of sessions and places was increased to eighteen by
Amoghavajra himself, if he could be identified as the author of the
Jithatte-shitkt .

We can dury assume that the fifteenth session, the Guhyasamdja-yoga,
corresponds fairly closely to the extant GS , as does the first session,
our Sarvatathagatatattvasamgraha-tanira (abbrev. STTS). Amoghavajra
may have learned the text in India if he wasn’t able to take it back to

Chang-an.
Amoghavajra writes about the Guhvasamaja-yoga as follows:

“The fifteen session is named the Guhyasamaja-voga . It was
preached at “the secret place” . It is the so-called “ place of
yosidbhaga ” (WRAFEEMAL). It is also called the palace of prajia-
paramita. In this session, appear words which resemble words
connected with love or sexual affairs of the world in explaining
theories, platforms (of homa), mudras, mantras and sarmvaras
(prohibitions). The bodhisattva Sarvanivaranaviskambhin, who
was attending the session, stands up from his seat, salutes the
Reverend Lord and says: :

‘O Reverend Lord! The great man (XA, dai-nin ) shouldn’t
utter such indecent words, should he??’

The Reverend Lord says:

‘What 1s the use of the attribute of your words which areconnected
only with pure, clean things? These words of mine add powers
to the characters (3C5) and work as efficient means to lead people,

in accordance with their situations, into the way of the Buddha.
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Even if they do not have (virtuous) attributes, they are actually

greatly benefitting living beings; Have no doubt about this. * ”

We find the corresponding passage to this in the extant GS. In the fifth
chapter of GS (Samantacaryagra-patala, the chapter of universal, highest
deeds), the Reverend Lord preaches the attainment (siddhi, &H shitsu-
ji ) of the families of lust, wrath and stupidity (rdaga, dvesa and moha,
EHWEEE ton-jin-chi), that is, the Tantric practeces for attaining the
Tantric ideals based on the three big anguishes (klesa , JEG bon-no)
which are vices to be strictly prohibited or.conquered in usual Buddhism

as follows:

pranatipatinah sattva mrsavadaratas ca ye // 4 //

ye paradravyabhiratd nityarh kamaratis ca ye /

vinmﬁtréhé.rakrtyé ye bhavyas te khalu sadhane // 5 //

matrbhaginiputri§ ca kamayed yas tu sadhakah /

sa siddhirh vipularh gacchen mahayanagradharmatam // 6 //

matararm buddhasya vibhoh kamayed na ca lipyate /

sidhyate tasya buddhatvarh nirvikalpasya dhimatah // 7 //
“Those who are killing living beings, telling lies (4), those who

are covetous to the properties of others and are always delighted

in amorous desires, those who are eating feces and urine as (sacred)

foods and drinks, they are really suited for the practice (5)

If he, who wishes the attainment, loves his own mo‘c_her or his

own daughter, he will attain the state of the truth which i1s the

highest (attainment) of Mahayana Buddhism (6), because he is

loving the mother of the universal Lord Buddha; the wise man

who practises (these deeds) without any considerations will {certa-

inly) achieve the state of being a buddha (7).”

It was in fact the expectation of the “author” of GS that this Tantric
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attitude of assuming intentionally the appearance of extreme obscenity
by removing the worldly distinctions of good and evil or purity and
defilement would be looked on with astonishment or abhorrence by the
people of the world or the people of commonsense. He subsequently
makes the bodhisattvas such as Sarvanivaranavigkambhin etc., who
had been the heroes of the usual Mahdyana Buddhism or Esoterism until

then, appear on the stage.

atha khalu sarvanivarapavigkambhiprabhrtayo mahabodhisattva
ascaryaprapta adbhutapraptdah / kim ayam bhagavan
sarvatathagatasvami sarvatathdgataparsanmandalamadhye dur-
bhagitavacanoddharam bhagate / atha te sarvatathagatah
‘sarvanivaranaviskambhiprabhrtinam mahdbodhisattvanam
adcaryavacanam upasrutyaitan bodhisattvan evam sdhuh
alarm kulaputra ma evarm vocata /
iyarh sa dharmata suddha buddhanarh sarajiianinam /
saradharmarthasambhiita egéd bodhicaripadam // 8 //
atha khalu anabhilapyanabhilapyabuddhaksetrasumeruparama-
nurajahsama bodhisattva bhitah santrastad mircchita abhuvan /
“(Hearing these words, ) the great bodhisattvas commencing with
Sarvanivaranaviskambhin were very much astonished and (said)
in surprise:

‘Why should the Reverend Lord, the lord of allthe tathdgatqs,
deliver, in the middle of the complete assembly of all the
tathagatas, a speech with these obscene words that should
not be uttered?’

Then, all the tathagatas, hearing the words of surprise of the
great bodhisattvaes such as Sarvanivaranavigkambhin etc., said
to the bodhisattvas:

‘Stop! O Sons of good families, don’t say so!
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It 1s nothing other than the pure essence of the truths of
buddhas of firm understandings. ,
It is what has occurred from the meaning of the firm truth
and is the basis of deeds (of you bodhisattvas who are striving)
for enlightenment, ’
Hearing this, the bodhisattvas , who could be counted by the
number of particles of dust of Mt. Sumerus of the inexpressible-
inexpressible buddha-lands, were terrified, fell to the earth and

fainted. ”

Here, it 1s said that the obscene words of “the Reverend Lord ” which
surprised people of a traditional, commonsense standpoint and caused
them to fall down to the earth, are, from the point of view of “all the
tathagatas” who are inside the assembly and are able to understand the
essence of the Tantric truth, really nothing other than “pure” words
‘expressing the “pure essence” of the truths of buddhas of firm
understanding; and only the “pure words of buddhas ” (of this kind)
expressing the “firm truth” , the firm, immovableessenceorthesubstance
of the truth, can be the basis of the right “deeds” which allow people

attain enlightenment.

The “author” of the Jihatte-shitki is rightly grasping the essence or
the substance of the “firm truth” as prajanaparamita ; and. he is also
conscious of the uniqueness of GS in the fact that “the palace” or the
place where this firm truth dewlls is yosidbhaga . And when he says the
place where the Guhyasamaja-yoga was preached is “the secret place”

or “the place of yogidbhaga ” , he means that the truth exists in the
bhagas of women and was attained by “the Reverend Lord ” through
sexual union with these women and was preached by him after he rose

from the union.
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Who was “the Reverend Lord ” , then?

The word vajrayosid suggests that the women who made “the Reverend
Lord ” attain the truth through union with them are a special kind of

women. How are these women special, then?
Who are “all the tathagatas” ?

How and what kind of truth was the truth attained by “the Reverend
Lord 7 ?

Once attained and preached, how did the truth restrict the practice of
the followers of GS 7

Did the practice really bring about enlightenment in them?

Now, we have come to the stage of reconstructing the actual Tantric
practice of the followers of GS , or the actual state of the “secret

assembly ” .

2. The First Chapter of the Guhyasamaja-tantra which should indicate
the Structure of the “Original Secret Assembly” .

We assume that there existed a Tantric practice which was performed
by the group of people behind the compilation of the extant GS; and call
1t provisionally the “original secret assembly” . We will first reconstruct
the form of the assembly from the description in the first chapter of
GS, and then give an outline of the practice by comparing the description

of the first chapter with that of the last chapter, chapter seventeen.

The text shown below was extracted from the critical edition of Yukel
Matsunaga (Osaka, 1978) which is far more reliable than the editions
of B. Bhattacharyya (Gaekwad’s Oriental Series, No. 55, Baroda, 1931)
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and S. Bagchi (Buddhist Sanskrit Texts, No. 9,. Darbhanga, 1965).

(1) evarh maya §rutam / ekasmin samaye bhagavan sarvatatha-

(2)

gatakayavakcittahrdayavajrayosidbhagesu vijahéara /
anabhilapyanabhilapyaih sarvabuddhakgetrameruparamanu-
rajahsamair bodhisattvair mahasattvaih / tad yatha /

samayavajrena ca nama bodhisattvena mahasattvena /-

(3) akasadhatusamadhmatais ca tathagataih / tad yatha /

aksobhyavajrena ca nama tathagatena /vairocanavajrena ca
nama tathagatena / ratnaketuvajrena ca nama tathagatena
/ amitavajrena ca nama tathagatena / amoghavajrena ca
nama tathagatena / evarhpramukhaih sarvakasadhatusama-
dhmatais ca tathagataih / tad yatha /tilabimbam iva parip-

urpah sarvakasadhatul sarvatathagataih samdrsyate sma /

(4) atha bhagavan mahavairocanas tathagatah sarvatathaga-

(5)

tamaharagavajram nama samadhim samé&pannas tam sarva-
tathagatavyuham svakayavakcittavajresu praveSayamasa /

atha te sarvatathdgatd bhagavantah sarvatathdagatakaya-
vakcittavajradhipateh paritogsanértharh svabimbani stribim-
bany abhinirmaya bhagavato mahavairocanasya kayad
abhinigkranta abhiivan / tatra kecid buddhalocanakarena
kecin mamakyakarena kecit pandaravasinyakarena kecit
samayatarakarena sarnsthita abhiivan / tatra kecid riipasva-
bhavakarena kecit Sabdasvabhavakarena kecid gandhasvabh-
avakarena kecid rasasvabhavakarena kecit spar§asvabhavak-

drena sarnhsthita abhiivan /

(6) atha khalu aksobhyas tathagatah sarvatathagatakayavakcit-

tahrdayavajrayosidbhagesu caturasrarm virajaskarm mahasa-
mayamandalam adhigthapayamasa /

svaccham ca tatsvabhavarh ca nanaruparm samantatah /
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buddhameghasamakirnar sphulingagahanajvalam /
svacchadimandalair yuktarh sarvatathagatarm puram //
1//

(7) atha bhagavan sarvataethagataekayavakcittavajradhipatih
sarvatathagatamandalamadhye pratigthapayamasa / atha
khalv aksobhyas tathagato ratnaketus tathigato ‘mitayus
tathagato ‘moghasiddhis tathagato vairocanas tathigato
bodhicittavajrasya tathagatasya hrdaye vijahara /

(8) atha bhagavan bodhicittavajras tathagatah sarvatathaga-
tabhibhavanavajram nama samadhirh samapannah / sama-
nantarasamé&pannasya ca sarvatathagatadhipater athayam
sarvakasadhatuh sarvatathagatavajramayah sarmsthito 'bhiit
/ atha yavantah sarvakasadhatusamsthitah sarvatathagatas
ca tena vajrasattvadhisthanena sarvatathagatasukhasauman-
asyalabhino 'bhiivan /

(9) atha bhagavan bodhicittavajras tathagatah sarvatathagata-
kayavakcittavajrasamayodbhavavajrarh nama samadhim
samapadyemarh mahavidyapurusamirtirth sarvatathagata-
sattvadhigthanam adhisthapayamasa / samanantaradhisthi-
tamatre sa eva bhagavan bodhicittavajras tathiatatas trimu-
khakarena sarvatathagataih sardrSyate sma /

(10) athaksobhyapramukhah sarvatathagata bhagavato bodhi-
cittavajrasya hrdayad abhinigkramyedam udanam
udanayama sa /

aho hi sarvabuddhanam bodhicittapravarttanam /
sarvatathagatam guhyam apratarkyam anavilam /iti //
2//

(11) atha bhagavantah sarvatathagata punar samajam agamya

bhagavantarm bodhicittavajrarin sarvatathagataptjasphara-

nasamayatattvaratnameghaih sarmpljya pranipatyaivam
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ahuh /

bhasasva bhagavan tattvarh vajrasdrasamuccayam /
sarvatathagatam guhyarh samajarn guhyasambhavam /

iti //3//

------------

(14) atha bhavavan sarvatathagatakayavakcittavajras tatha-

gatah sarvatathagatadhyeganar viditva jnanapradipavajrarm

nama samadhim samipadyedarh dvesakulaparamasarahrda-

yam svakayavakcittavajrebhyo niscarayamasa /

vajradhrk /

‘athasmin bhagitamatre sa eva bhagavan sarvatathagataka-

yavakcittavidyapuruso ’ksobhyamahamudriasamyogapara-

- mapadaih krsnasitaraktakarena sarvatathagatakayavakcitta-

vajrasya sarvatathagatakayavakcittavajre nisidayamasa /

(15) -+ sarvatathagatasamayasambhavavajrarh ndma samadhirh

oooooo mchaku{a—a-..-.
jinajik /

-+ vairocanamahamudrasarhyogaparamapadaih---+-

(16) -
.-+ cintamanikula------ratnadhrk /

--purato---
- sarvatathagataratnasambhavavajragriyarm----*

- ratnaketumahamudrasamyogaparamamadaih:-----

ae dak$ine ------

(17) -

-sarvatathagatamaharagasambhavavajrar::----

vajraragakula----- arorik /

- loke§varamahavidyadhipati—----- prsthatos---

(18) -

sarvatathagatamoghasamayasambhavavajram------ sama-
yakarsanakula «-----
prajfiadhrk /

-+ amoghavajramahamudrasamyogaparamapadaib-----:
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ceqttare coeee-
dvesamohas tatha ragag cintamanisamayas tatha /
kula hy ete tu vai pafica kAmamoksaprasadhakah / iti // 4
//

(19) atha bhagavan sarvatathagatavajradharanuraganasamayarn
nama samadhim saméapadya sarvavajradharagramahisim
svakayavakcittebhyo niscarayamasa /
dvesarati /
athasyarm vihihsrtamatrayam sa eva bhagavan sarvata-
thagatakayavakcittavidyapurusah strirtpadharo bhutva
pirvakone nisidayamasa / |

(20) --- sarvatathagatanuraganavajram -+
moharati /

-+ daksinakone-++-

(21) ---sarvatathagataragadharanurdaganavajram =+«
ragarati /

.-+ pagcimakone--+-

(22) .-+ sarvatathagatakayavakcittavisarvadanavajram
vajrarati /

-+ uttarakone *+----

(23) -+ vairocanavajram:- -
yamantakrt /

(27) sarvatathigatakayavakcittasarhbhdsanamandalasamayasat-
tvah /

(translation)
(1) Thus have I heard at one time. The Reverend Lord dwelt in the
female organs of the adamantine ladies who are the hearts of the

bodies, speech and minds of all the tathagatas.
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(2)

(3)
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(At that time, ) the whole sphere of the empty sky, being filled with
bodhisattva-mahdsattvas to be counted by the number of particles
of dust of all Mt. Surerus of the inexpressible-inexpressible buddha-
lands, such as the great bodhisattva Samayavajra, -----

(and so many) tathagatas (as are) swelling up like a sesame husk
the (whole) sphere of the empty sky, being headed by Aksobhya-
vajra, Vairocana-vajra, Ratnaketu-vajra, Amita-vajra and Amogha-
vajra appeared together with (these) all the tathagatas.

(4) Then, the Reverend Lord Mahavairocana, (first) entered into the

meditation named Sarvatathigatamaharagavajra (the universal
lust of the Sarvatathagata as firm as adamant) and made the whole
of these tathdgata-ornaments enter into his own adamant-firm

(existence being complete with) body, speech and mind.

() At that time, all these tathagatas, so as to make the Reverend Lord

(6)

Sarvatathagatakayavakcittavajradhipati (the Lord of adamant-
firm aggregate of bodies, speech and minds of all the tathdgatas)
rejoiced, tranforming their own figures into figures of ladies, came
out of the body of the Reverend Lord Mahavairocana. In that case,
some (tathagatas) sppeared with the figure of Buddhalocana, some
with the figure of Mamaki, some with the figure of Pandaravasini
and some with the figure of Samayatard. In that case, some
(tathagatas ) appeared with the figure of Ripasvabhava, some
with the figure of Sabdasvabhava, some with the figure of
Gandhasvabhava and some with the figure of Sparsasvabhava.
Then, the tathagata Aksobhya put on the female organs of the
adamantine ladies who are the hearts of the bodies, speech and minds
of all the tathdgatas the grand samaya-mandala, which is

square and free from dirt, very transparent and of the essence

of ”it”, assuming variour figures and (has entrances) on all

1ts sides, surrounded by buddha-clouds, scattering sparks and
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flaming brightly, the castle of all the tathagatas equipped
with mandalas transparent etc.. (verse 1)

(7) Then, the Reverand Lord Sarvatathagatakayavakcittadhipati placed
himself in the middle of the mandala of all the tathagatas. At
this time, the tathagata Aksobhya, the tathagata Ratnaketu, the
tathagata Amitayus, the tathdgata Amoghasiddhi and the tathagata
Vairocana dwelt in the heart of the tathdgata Bodhicittavajra.

(8) Then, the Reverend Lord, the tathdgata Bodhicittavajra entered
into the meditation named Sarvatathagatabhibhavanavajra ( the
adamantine “overpowering” of all the tathdgatas). As soon as the
Lord of all the tathdgatas entered into the meditation, the whole
sphere of the empty sky was established as (the world) composed
of all the adamantine-tathagatas; and all the living beings existing
within the sphere of the empty sky attained the happinesses and
pleasures (the same as those) of all the tathagatas.

(9) Then, the Reverend Lord, the tathagata Bodhicittavajra entered

| into the meditation named Sarvatathagatakayavidkcittavajrasama-
yodbhavavajra (the adamant occurred from the samaya of ada-
mantine bodies, speech and minds of all the tathdgatas) and put
the figure of mahavidyapuruse (the great husband of vidyd =women)
(on the samaya-mandala) as a (link of the process of) putting all
the tathagatas (in the mandala) as the deities; as soon as being put
(in the mandala), he, who was none other than the Reverend Lord,
the tathagata Bodhicittavajra , became visible with the figure of a
three-faced (deity) together with all the tathagatas.

(10) Then, all the tathagatas headed by Aksobhya, withdrawing from
the heart of the Reverend Lord Bodhicittavajra, pronounced the
following verse:

The activity of the bodhicittas of all the buddhas is truly the
secret of the Sarvatathagata, difficult to imagine and is free
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from dirt. (verse 2)

(11) Subsequently, all the tathdgatas again came to the assembly,
worshipped the Reverend Lord, the tathagata Bodhiciftavaj ra with
the clouds of the jewels of the truths of samayas which diffuse the
worships of all the tathagatas, saluted him and said as follows:

‘Tell! O Reverend Lord! the truth, which is the aggregate of
adamantine-firm creams (of truths),

the secret of the Sarvatathagata, the assembly (of all the
tathagatas) which has occurred from the “secret”. ’(verse 3)

(14) Then, the Reverend Lord, the tathdgata Sarvatathagatakayavak-
cittavajra, knowing the solicitation of all the tathagatas, entened
into the meditation named JrAdanapradipavajra (the adamantine
lamp of wisdom) and emitted the most excellent and the firm Ardaya-
spell of the wrath-family:

Vajradhrk.
As soon as (the Ardaya-spell was) pronounced, it, which is nothing
other than the Reverend Lord Sarvatathadgatakayavakcittavidya-
purusa, assuming the highest position of Aksobhya in union with
his mahamudra, with features of black, white and red, sat in (the
position of) sarvatathagatakayavakcittavajra of (the Reverend
Lord) Sarvatathagatakayavakcittavajra.

(15) Then, the Reverend Lord----- entered into the meditation named
Sarvatathagatasamayasarnbhavavaira ( the adamant originated
from the samayas of all the tathdgatas ) and emitted the hrdaya-
spell of the stupidity-family :

Jinajik.
-« assuming the highest position of Vairocana in union with his
mahamudra-++---sat in front of (the Reverend Lord) «+---- .
(16) Then, the Reverend Lord----- entered into the meditation named
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Sarvatathagataratnasarbhavavajradri (the splendour of the ada-
mant originated from the jewels of all the tathagatas ) and emitted
‘the hrdaya-spell of the cintamani-family:
Ratnadhrk.
---agsuming the highest position of Ratnaketu in union with his
mahamudrg:++++- sat to the right of (the Reverend Lord) ««+:- .

(17) Then, the Reverend Lord--- entered into the meditation named
Sarvatathdagatamaharagasambhavavajra (the adamant originated
from the great lust of all the tathagatas ) and emitted the Ardaya
spell of the vajra -lust-family:

Arorik.
--+ assuming the highest position of Lokeévara-mahavidyadhipati
in union with his maehamudra--++-sat behind (the Reverend Lord):-«-+-.

(18) Then, the Reverend Lord----- entered into the meditation named
Sarvatathagatimoghasamayasambhava (the adamant originated
from the amogha-samayas of all the tathagatas) and emitted the
hrdaya-spell of the samayakarsana-family: |

Prajfiantakrt.
.- agsuming the highest position of Amoghavajra in union with his
mahamudra-+++--to the north of (the Reverend Lord) ----- i
Wrath, stupidity and likewise lust, cintamani and samaya, these
five are families which allow (people) -accomplish liberation
through amorous desires. (verse 4)

(19) Then, the Reverend Lord entered into the meditation named
Sarvatathdgatavajradharanuraganasamaya (the samaya making
all the tathagatas as vajradharas attached) andemitted (thefollowing
hrdaya-spell of) the first wife of all the tathagatas:

Dvesarati.
As soon as this (Ardaya-spell) was pronounced, it , which was

nothing other than the Reverend Lord Sarvatathagatakayavakcitta-
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vidyapurusa , assuming the figure of a lady, sat in the (south-)
east corner.

(20) Then, the Reverend Lord entered into the meditation named
Sarvatathagatanuraganavajra (the adamant making all the tathag-
atas attached) and emitted (the following hrdaya-spell of) the first
wife of all the tathagatas :

Moharati.
-+ assuminga the figure of a lady, sat in the south (-west) corner.

(21) Then, the Reverend Lord entered into the meditation named
Sarvatathagataragadharanuraganavajra (the adamant making all
the tathdtatas as ragadharas attached) and emitted (the following
hrdaya-spell of) the first wife of all the tathagatas as ragadharas:

Ragarati.
-+ assuming the figure of a lady, sat in the (north-) west corner.

(22) Then, the Reverend Lord entered into the meditation named
Sarvatathagatakayavakcittavisamvadananajra ( the adamant de-
ceiving the bodies, speech and minds of all the tathagatas ) and
emitted (the following Ardaya-spell of) the first wife of all the
tathagatas as prajnadharas:

Vajrarati.

-+ assuming the fugure of a lady, sat in the north (-east) corner.

(27) (These are) the samaya-sattvas constituting the (samaya-) mandala
(created through pronouncing) the watchwords of bodies, speech and

mind s of all the tathagatas.

This 1s the outline of the contents of the first chapter of the
Guhyasamaja-tantra, in its full title, Sarvatathagatasamadhimandala-
dhigthana-patala; and as is duly assumed from the meaning of the title,

i.e., the chapter of the Sarvatathagata putting (the significance of) the
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mandala (on the assembly of the group of all the tathagatas) through
his meditations, it reflects the formation of the original “secret

assembly”.

3. The cult of the Guhyasamaja-tantra in the connection with the
Sarvatathagatasattvasamgraha-tantra.

The formative principle of the mandala of the Guhyasamaja-tantra(GS)
shown in its first chapter belongs to the common motif, which is to be
observed in the Gandavyiaha-sitra, going back from the Vairocanabhi-
sarmbodhi-siitra (VA), not to speak of the Sarvatathagatatattvasarmgr-
aha-tantra (STTS) directly antecedent to the GS, that the actual assembly
of people surrounding the “Reverend Lord” is transformed into the world
of reality, or, the world as a mandala being contained in the meditation
(samadhi, =8 san-mai) of the “Lord” . The title of the first chapter
of the GS, that is, Sarvatathagatasamadhimandaladhisthana -patala
(the chapter of the Sarvatathagata putting the significance of the
vma{zgiala on the assembly of the group of all the tathagatas through his
meditations) clealy shows the fact that it is the chapter that describes

the transformation.

The “Reverend Lord” first enters into the “universal” meditation,
which, in its archetype, corresponds to the “Lion-Yawning” meditation
(Sirmhavijrmbhita-samadhi , FiTER=BE Shishi-funjin-zanmai) through
which, in the introductory part of the Gandavyitha-siitra, the Reverend
Lord (Sakyamuni=Vairocana) transforms himself into the universal
buddha of the body of reality (dharma-kaya, 5 hosshin), that is,
the world of reality consisting of “dense ornaments” (gandavyiha).
The state of this “universal” meditation is nothing other than the state

indicated with the above-mentioned “strange” expression “vajrayosid-
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bhagesu vijahara” ; and the name given to this universal meditation is
“sarvatathagatamahdragavajra” (the universal lust of the Sarvatat-
hagata as firm as adamant) (paragraph 4 ). The word raga (lust, &
#K ton-vyoku) means, of course, amorous desire between man and woman;
therefore, it means the fact that there exists a state of sexual union
there. The word maharaga (universal lust) means that the place covered
with the sexual union of the “Reverend Lord” as the Sarvatathagata,
a tathagata of a higher rank than most tathagatas, is “universal” .In
short, the “Reverend Lord” is probably in the state of union with all
the female membersofthe “originalsecretassembly” ; andthe “universal”
pleasure that occurred through the union includes as the matrix all the
male members of the assembly, that is, the five tathagatas headed by
¥Aksobhya. The word sarvatathagatavyiha ( 4 )means that these five
ftathagatas who are the vyizhas { “ornaments” , or, individualexistences)
constitute the whole mandala ( “dharma of neuter singular” in our
terminology) or fill the matrix ( “dharma of feminine singular” ).
¥ We attach # to show a person who assumed the role of the deity; for
example, ¥Aksobhya indicates a man who plays the role of the tath-

agata Aksobhya in the performance of the“original secret assembly”.

‘Subsequently, the “Reverend Lord” entersinto “individual’ meditations
such as Jrianapradipavajra (the adamantine lamp of wisdom) (14) etc.,
and emits hrdaya-spells (heart-spells, ‘[s¥i shin-ju) which are the hearts
(hrdaya) of these individual meditations. These Ardaya-spells (or,
sambhasana, the “watchwords” of paragraph 27) transform themselves
into samaya-sattvas (27) and consequently form the samaya-mandala
(6 ), the mandala constituted of samaya-sattvas. Samaya-sattvas are
deities constituting the mandale with which Esoteric Bud-
dhists or Tatric Buddhists should unite themselves through the symbol-
istic practice of svadhidaivata-yoga (AEIRM honzon-yuga) to enter
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into the mandala and attain enlightenment while in their actual physical
bodies (Bl & gfh sokushin- jobutsu ).

This samaya-mandala, however, was still, at that time, nothing more
than something ideal which was to be imitated through the symbolistic
procedure of svadhidaivata-yoga, or, to be substantialized through the
svadhidaivata -yoga of each of the members of the “original secret
asssembly” . How did they practise the svadhidaivata-yoga in the

performance of the “secret assembly” , then?

Besides the formative principle of the mandala, the GS also owes the
structure of the mandala to that of STTS in its fundamental ele-
ments of five tathagaias, four paramitd-ladies and the four inner
“worshipping” ladies (MU nai-no-shi -kuys). However, in recreating
the actual performance of the “original secret assembly” which was
to be performed on the basis of the mandala, it is necessary for us to
notice two more factors existing behind the static structure of the
mandala of STTS , that is, the phenomenon of an “exchange of

consorts” and the existence of the “visiting leader” .

It is duly assumed, from the process of formation of the Vajradhatu-
mahamandala (EWF K& FEKongd ~kai -dai -mandara) of thirty-
seven deities, that the followers of the cult of STTS must have formed,
in practice, an assembly or a kind of “living-mandala” , literally the
maha-mandala or the mandala constituted of maha-mudras, playing
the roles of their own corresponding deities (svadhidevata, &XE hon-
zon) and that this cult had already included sexual yogic elements from
the first, so as to experience an unusual feeling which should make
themselves feel that they were actually tathagatas as the logic of STTS
says. In other words, sexual relations between members was the means

by which they integrated themselves into the actual, living Vajradhatu-
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mandala, as is éuggested in the section of the originations of thirty-
seven deities (=T LB HEE sanjishichi —~son-shusshs -dan) of the text.

The “exchange of consorts” which is presupposed for the existence of
sexual relations between the members can be assumed from following
evidence shown in the text of STTS :

As soon as the bodhisattva Sarvarthasiddhi (—ISEREEDRE) attains
enlightenment and becomes the duddha Vairocana through the teaching
of all the tathdgatas of the “five-stepped process of attaining enlight-
enment” (FAABREEE goso-jsjin -gan), especially, of the fifth mantra
of “making the body of the buddha completed” (ALEHWES busshin -
enman-no-shingon) which is “the truth of allthetathagatas’ (sarvatatha-
gatatattva) or the unversal formula through which anyone can attain
enlightenment instantaneously, all these tathdgatas shift to “the
pavillion with the pinnacle of the adamantine jewel situated on the top
of Mt. Sumern” (ZESRILTEEMETRZTEBM Shumisen-cho-kongd -
manihé-cho-rokaku) surrounding the newly-enlighiened Vairocana(=
Sakyamuni) and enthrone him as the Sarvatathdgata (singular in
number), the representative of them, all the tathdgatas. Subsequently,
they, all the tathagatas to be counted by the number of grains of sand
of the River Ganga, reduce themselves into four sarvatathdgatas, that
1s, Aksobhya, Ratnasambhava, Loke§vararaja and Amoghasiddhi and
sit on all sides of “the Reverend Lord Sakyamuni tathdgata” ; and here

the “exchange of consorts” takes place.

The four sarvatathagatas who each shoulder a quarter of the whole sub-
stance or existentiality of the Vajradhdtu (“adamantine realm of realty”,
&WIR Kongd -kai) offer to Vairocana, the new leader or architect of
their world, their own “four paramitd-ladies” (THIREEEE shi -

haramitsu-bosatsu), who are nothing other than the four quaters of the

—287—



The Original Formation of Guhyasamaja (Tsuda) 127

whole substance of the the world ( “dharma of feminine singular” )
shouldered by these four sarvatathagatas. In return for these offerings
of the legal wives of the four sarvatathagatas, Vairocana gives them

“the four inner worshipping ladies”, that is, Vajralasya, Vajramala,
Vajragita and Vajranrtya, who are “the great goddesses of the family
of the Sarvatathagata” , and makes these ladies the “lovers” (dayita)

of these four sarvatathagatas .

The state of the “assembly” of the members of this “living mandala”

together with the existence of the “visiting leader” of the assembly

is shown in the section of S7T7S describing the ritual of entering into the
“drawn-mandala” through svadhidaivata-yoga (Horiuchi 191f. )as

follows:

First, the Reverend Lord, for the sake of putting (the state of) the

“assembly” (samaja) on the group of “all the tathagatas”, snaps his
finger and pronounces the hrdaya-spell Vajrasamaja! ( “adamantine
assembly!” ). At the moment, “all the tathagatas” who are suggested
by the snap of the fingers of the Sarvatathagata (= Vairocana), together
with bodhisattvas who are the followers of them, assemble and come
near to the Reverend Lord Vairocana, aslute and praise Vairocana, and
then, they, all the tathagatas solicit, with “one hundred and eight
names” (B /\&EIEE hyakuhachi-mys -kanjé), “the Reverend Lord, the
Lord of all the tathagatas (Sarvatathagatadhipati), the Vajrasattva
himself, the Mahavajradhara without beginning or end” . According to
the solicitation, “the Reverend Lord, the Vajradhara” preaches the

“drawn-mandala” whichis “similar to theVajradhaty, and (therefore,)
is thought to be theVajradhatu itself” , and teaches tathagatas the
ritual of initiation (abhiseka, ¥EJE kanjo) to be performed in the mandala
into which the “Vegjracarya” ( “adamantine master” ) enters and

initiates the disciple.
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4 . The structure of the “original secret assembly”.

Given the structure of the mandala of the STTS and the ritual performed
on it, the structure of the “original secret assembly” of the GS can be

recreated as in figure i.

Akso : Aksabhya (14)
Vairo : Vairocana (15)
Ratna : Ratnaketu (186)
Amita : Amitavajra (17)
Amogh : Amoghavajra (18)
Loc : Locana (#20)

Mam : Mamaki (¥19)

Pan : Pandaravasini (21)
Tar : Tara (22)

Rip : Rapavajra (??—15)
Sab : Sabdavajra (??—16)
Gan : Gandhavajra(??—17)
Ras : Rasavajra (??—18)

Akso

BEe
24DV

@@ 00

Spa : Sparéavajra (??2—14)
EAST P P .
fig. i: The structure of the “original secret assembly” to be recreated

from the Guhyasamaja- tantra itself.

This structilre, however, differs in some important points from the
traditional, authoritative understanding of Nagarjuna shown in his
Pindikrama-sadhana (figure ii). We can duly conclude that the under-
standing of Négérjuna 1s wrong; however, his mistakes help us in recre-

ating the cult of the “original secret assembly” .
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Akso

Qo)

96 Q\O

129

Akso : Aksobhya (107)
Vairo : Vairocana (116)
Ratna : Ratnaketu (119)
Amita : Amitavajra (123)
Amogh : Amoghavajra(127)

Loc : Locana ( Moharati)
(131)
Mam : Mamaki (Dvesarati)
(135)

Pan : Pandaravasini
(Ragarati) (139)
Tar : Tara(Vajrarati)(143)
Rup : Rapavajra(???—147)
Sab : Sabdavajra(???—148)

EAST Gan : Gandhavajra (???7—150)

Ras : Rasavajra (???—151)

Spa : Sparsavajra (???—152)

fig. ii: The structure of the mandala of the Guhyasamaja- tantra to

be recreated from the Pipdikrama- sadhana of Nagarjuna.

The main reason which led him to his misunderstanding was that he

didn’t recognize the existence of the phenomenon of the “exchange of

consorts” behind the text of the GS. Mention of this first appears in

his positionning of the goddess Mamaki (= Dvesdarati) and Locana

(= Moharati).

In the “original” GS text, Mamaki (= Dvesarati) is located in the

(south-) east “corner” (pirva-kona) and Locana (= Moharati) in the

south (-west) “corner” (daksina-kona) as is shown in the critical edition
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of the GS by Yiikei Matsunaga, Nagarjuna, however, located Locana
(verse 131) in the (south-) east “corner” (135) and Mamaki (135) in the

south-west (nairrtyam, verse 138) .

This distortion was caused by a shift in position of the tathagata
Aksobhya, the master of the dvega = wrath family. In the STTS
mandala he was located to the east of Vairocana, who occupied the
centre position, and who was the master of the moha = stupidity
family. In the GS mandala, though, Askobhya had been shifted to
the centre and Vairocana, accordingly, shifted to the east and entered
into the new relationship with abandonata Mamaki, the mistress of

dvesa = wrath family.

Nagarjuna, who thought that the old relationship between Vairocana
and Locanad of the moha-family was still preserved in GS, ignored
the text and preserved the well-known relationship of Vairocana and
Locana so as to keep the distortion to a minimum.
¥ B.Bhattacharyya made his critical edition following this
distortion of Nagarjuna by changing the reading of MSS;
and S . Bagchi adopted Bhattacharyya’s reading without

criticism.

This misunderstanding or distortion of Nagarjuna, however, makes
us conscious of the importance of the phenomenon of the “exchange

of consorts” in recreating the cult of the “original secret assembly”.

The fact that he located these goddesses, ignoring the meaning of the
word “corner” (kog;,a), in the intermediate quarters of the inner circle,
which correspond to the locations of “the four inner worshipping
ladies” (HHE#E) of ST'TS, implies that Nagarjuna thought that
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they were still in relation with the four tathagatas, who are their

husbands in usual life, in the unusual situation of the secret assembly.

Nagarjuna’s reconstruction of the form of the GS mandeala is decisively
misleading for a description of the cult of the “original secretassembly”,
firstly ‘as a result of this misunderstanding and also of another
misunderstanding — that he (appears to have) thought that the five
women (ROpavajré, etc.) in the first chapter of GS were nominated
in paragraph 5 but were subsequently not shown their positions.
Actually, the locations of these five women are shown in paragraphs
14, 15, 16, 17 and 18.

My disagreement with Nagarjuna occurs from interpretations of the
compound word -mahamudrasamyogaparamapadaih (-----+ assuming
the highest position of -««--- in union with his mahamudra) which

occrus in each of these five.

In usual usage of the word in usual Esoteric Buddhism, mahamudra
means a deity of manpdala imagined or drawn as a deity assuming
a total or actual figure. And in this usual meaning, for example,

paragraph 15, the case of Vairocana, is to be understood as follows:
the “Reverend Lord” who is situated in the middle of the mandala,
first enters into the “universal” meditation and consecrates the
mandala therewith. Then, he enters into the “individual” meditations,
the “sarvatathagata samayasambhava”, in this case, and pronounces
the hrdaya-spell “Jinajik”, which is the essence (Ardaya) of the
“individual” meditation. The Ardaya transforms itself into the “figure”

= mahamudra of Vairocana and sits in front of the “Reverend Lord”.

In the Tantric context, however, mahamudra refers to a beautiful
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sixteen year-old maiden as the partner of the sexual yogic practice;
and we think that this Tantric notion of mahamudra is to be applied
in this case. It means the following fact: as soon as the “Reverend
Lord” pronounced the Ardaya-spell, it transformed itself into the
figure of Vairocana who was in union with his mahamudra and sat
in front of the Lord.

Who is the mahamudra, then? As long as the phenomenon of the
“exchange of consorts” exists, it should be not Mamaki who is the
legal wife of *Vairocana in their usual life, but Ripavajra whose

position Nagarjuna thought was not explained in the GS.

Accordingly, Nagarjuna, who didn’t understand the importance of
the five women (Rupavajra, etc.) or in other words, who thought
these five women were less important than the four women (Locan3,
etc. ), positioned them in the four corners of the square which form
the outer or second zone and made them, except the case of Spar§avajra,
the partners of bodhisattvas (Maitreya, etc.) who are essentially fo-
llowers of the tathagatas and are not the regular members of the

assembly.

In the pindikrama-sadhana (edit. by de la Vallée Poussin), Nagarjuna

says:

dvitiye tu pute yogl ripavajradikam srjet // 146 //
agnikone srjed devirh riipavajrarmn manoramam /
trimukham sadbhujarm Svetarh §rivairocanamaulikam // 147 //
grhitadarpanarm dvabhyarh Sesarh moharater iva /

vajrasattvam samalingya vahnimadhye vyavasthitam /
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cintayet spar§avajrarh tu patitulyarn mukhadibhih // 153 //
dvitiye tu pute purve pattikayarh srjed vrati /

maimthlirhbijavinigpannau maitreyaksitigarbhakau // 154 //

“The yogin should, in the second zone, position Ripavajra, etc.
(146). |

In the corner of fire (south-east), he should imagine the ag-
reeable Riipavajra; she is white, three-faced, six-armed, having
(the figure of) auspicious Vairocana on her crest of hairs (147),
and is holding a mirror with two hands. Other (features) are
the same as those of Moharati (= Locana).

(The wyogin should imagine) Spars$avajra who 1is embracing
Vajrasattva and is located in the middle of the sacrifice-fire,
the woman whose face etc. are similar to those of her husband
(153).

And in the (same) second zone, the vower should imagine Maitreya
and Ksitigarbha who came out from the seed character Maim and

»

Thliim on the eastern platform.’

This mispositionning by Nagarjuna led to a confusion for him. At
the second sexual union to be performed by all the members of the
assembly, four women (Mamaki, etc.) who are excluded from the
union with their original consorts, that is, the four tathagatas who
are to be united with Riapavejra, etc. 'in the phenomenon of the
“exchange of consorts”, stand up alternatively and ask the “visiting
leader”, who is now free from the union, to do sexual union with
them. In chapter seventeen of GS, we find, for example, in the case

of Mamaki, the following:

atha sa sarvatathagatacittadayita mamaki bhagavantarh sarva-
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tathagatadhipatim mahavajradharam ebhir vajradharakamarati-
pujagraksarapadail pritya samstiyamasa /
tvar vajracitta* bhuvanesvara sattvadhato /
trayahi marm ratimanojiia maharthakamaih /
kamahi marh janaka sattvamahagrabandho /
yadicchase jivitum adya natha // 72 //
+For vajracitta, MSS give vajrasattva.
“Then, Mamaki, the lover of the mind of the Sarvatathagata,
praised the Reverend Lord, the Lord of all the tathagatas, the
Mahavajradhara with the following sentences of the highest
worship of Vajradhara through the pleasure of love with delight:
'O You! The (God of) adamantine mind (or, Vajrasattva
MSS)!
The (whole) world (of living beings)!
You (who are) delighted in the pleasure of love! Save me
if you want great profit!
O Father! love me! O The great and the highest kinsman
of (all) the living beings!

O Lord! if you like to be alive again now!’”

The existence of these verses must certainly have been embarrassing
for Nagarjuna, who was thinking that these four women were still
in union with their original consorts, that is, the four tathagatas.

This is the reason why he couldn’t help concealing the names of these
four women when he quoted these verses in the Pipndikrama-sadhana.

His quotation corresponding to this verse goes as follows:

mandalastha§ caturdevyo na pagyantam tatah patim /
gathacatustayenettharh bodhayanti mahasukham // 205 //
tvarh vajrasattva bhuvanegvara sattvadhato /

trayahi mar ratimanojfia maharthakamaih /
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kamahi marh janaka sattvamahagrabandho /

yadicchase jivatu mahya natha // 206 //
“Then, the four goddesses who are located in the mandala thus
made the Lord who was not looking (at them) perceive great
pleasure through the following four verses (of solicitation):

'O You! Vajrasattval seeeeeeeeeee

These are reasons we cannot rely on the form of the mandala of the
GS recreated by Nagarjuna in restoring the actual state of the

“original secret assembly”.
b. The realities of the “original secret assembly”.

On the basis of the structure of the GS mandala suggested not by
Nagarjuna in the Pipdikrama-sadhana but by the text of the GS
itself (fig. i), we imagine the outline of the cult of the “original

secret assembly” as follows:

$Aksobhya, the sponsor of the assembly or donor (danapati, FE=E
seshu), who is probably a wealthy gentleman of the district, giving
generous donations to the “visiting leader”, perhaps a well-known
yogin, who occasionally comes to the district, prepares five
mahdamudra-girls (¥RUpavajra, etc.); they are beautiful maidens of
sixteen years old. *Aksobhya also invités “all the *tathagatas” who
are actually four sarvatathagatas (¥Vairocana, etc); these gentlemen,
who are the regular members of the assembly, accept the invitation
and come to the place accompanying their own wives (¥Mamaki, etc.)
and bodhisattva-followers (¥Maitreya, Ksitigarbha, etc.), who are
thought to be their followers in actual life. The five girls (¥Ripavajra,

etc. ) and the four wives (¥Mamaki, etc.), in total nine women, are
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“adamantine ladies” (vajrayosid) who form the “matrix” or the
basis of the assembly on which the truth is to be realized, being
consecrated through the sexual union with the “visiting leader”. %Ak
sobhya solicits the “visiting leader”, the “#Reverend Lord, the %Sarv
atathagata-
kayavakcittavajradhipati”, for administering the assembly; the
“leader” comes and “places himself in the middle of the mandala of

all the *tathagatas” (paragraph 7).

In this assembly, sexual yoga takes place twice in two sessions: firstly,
between the “visiting leader” and the nine “adamantine ladies”
(vajrayosids), and secondly, between the five tathagatas (¥Aksobhya
etc.) and the five mahamudra-girls (¥Rapavajra , etc.), and between .
the “visiting leader” and the four wives (¥Mamaki, etc).

The “strange ” expression which was referred to at the beginning of

this paper indicates the first instance of sexual yoga and is more
definitely shown by the expression “the Reverend Lord Mahavairocana,
(first) entered into the meditation named Sarvatathagatamaharagavajra
(the universal lust of the Sarvatathagata as firm as adamant)”

(paragraph 4 ); this is of course the “universal” samddhi the archetype
of which can be traced to the “Lion-Yawning” samadhi of the Ganda-

vyiha-siitra.

The “visiting leader” adds the sacredness of the samadhi to the
“assembly” ; and the “assembly” which had been only the coming
together of the members is transformed thereby into the “grand
samaya-mandala” , the ground on which the truth is to be realized

(paragraph 6).

The “visiting leader ” subsequently gives a secret teaching and grants
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a special initiation to *Aksobhya, the donor. This abhiseka which
makes ¥Aksobhya a vajrdacdarya is assumed to be not the usual “acarya-
abhiseka ” (PFIBZHETE ajari - kanjo ),i.e., the “pitcher-abhiseka”
(#EHETH byo- kanjo), but the “secret- abhiseka” (guhya-abhiseka, ¥
THETE himitsu- kanjo) which is the second of the system of four

initiations of HV or the Samuvara Tantrism.

The “secret-abhiseka” is the initiation in which the bodhi-citta (Fig
[~ bodai-shin), in the Tantric meaning, is seeded in the disciple. In
the case of the “original secfet assembly” , the “visiting leader” , the
original d@carya , unites himself sexually with the mahamura
*Spar§avajra who was offered to him bya the donor *Aksobhya, picks
up the bodhi-citta , which is actually the mixture of the menstrual
fluid of the mahamudra and his own semen that originated in the
sexual yoga, with his thumb and ring-finger (the fourth finger) and
drops 1t in the mouth of the disciple, who is actually % Aksobhya
himself.

The efficacy of this “secret- dbhi§eka” granted to *Aksobhya isargued,
in chapter seventeen of the text, between “all the tathagatas” who
are in assembly and the bodhisattva Maitreya who i1s watching it
from outside; we find a profound meaning in the fact that the questioner
1s none other than the bodhisattva Maitreya who was a hero of the

Gandavyiuha-sitra. The passage goes:

“Then, the great bodhisattva Maitreya saluted all the tathagatas
and asked them as follows:

‘How should the Reverend Lord Vajra- acdrya who was initiated
in the secret assembly of adamantine bodies, speech and minds
of all the tathagatas be seen by all the tathdgatas and all
the bodhisattvas? ’
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All the tathagatas answered:

‘O son of good family, the bodhi - mind (bodhicitto, masculine
singular) is to be seen like adamant (vajra). Because, the bodhi-
mind (bodhicittad, m. sg.) and the acarye (FIEZajari =
tAksobhya) are non-dual and are not to be divided into two.
O son of good family, in short, all these buddhas and bodhi -
sattvas who are living, existing and spending days in (all) the
worlds of ten directions will come three times to the acarva
(every day), worship him in the same way as they worship the
Sarvatathagata and go back to their own buddha-lands. And
there, they pronounce the following sentences of adamantine

speech:

He i1s the father of all of us, all the tathagatas, and is
also the mother of all of us, all the tathagatas.

The (meaning of these sentences) is as follows: If we can use
a simile, the whole aggregate of all the merits (punya - skandha
f83%) which are bone from the bodies, speech and minds of all
the reverend Buddhas who exist in (all the worlds of) ten
directions can narrowly match (in its vastness) with the size
of the hole of the point of a hair of the body (romakizpagravivara)
of the acdrva. .

It is because, O son of good family, the bodhi-mind (bodhi -
cittam, neuter singular) is the cream of (all) the wisdoms of
all the Buddhas, is that which makes (all the wisdoms of all
the Buddhas) arise and is the origine of “the wisdom of the

omniscient” (sarvajiajiana, —E%R issai-chi-chi ).’

Hearing these words, the bodhisattva Maitreya was terrified; his

mind trembled, and he became silent.”
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In this passage, the word “bodhi-mind” (bodhicitta, EI&.L> bodai-
shin) appears three times; the first two cases which are shown in

3

masculine singular form refer to the “visiting leader ” who is to be
identified with the Reverend Lord, the Tathagata Bodhicitta-vajra
of chapter one (paragraphs 7 8 9 10 11 and 12); he is none other
than the personification of the universal, ultimate reality, that 1is
“the dharma of neuter singular” in our terminology, as he is united
with the whole substance of the sphere of dharma (dharmadhdtu,
5 hokkai), which is the aggregate of five or nine “adamantine

bt

ladies ” as “the dharma of feminine singular” . He is the dharma -

kaya (£ 5 hosshin) in his theistic aspect, and at the same time, the
of the “world” itself. And *Aksobhya who has been initiated by the

“visiting leader” 1s said to be “non-dual and is not to be divided
into two” with the “visiting leader” himself who is the universal bodhi-

mind (m.sg.) here.

In the third case where the word “bodhi-mind” appears, 1t 1s in
neuter singular form (bodhicittam ), and this shows the ground of
the tantric truth of the GS. It is because ¥Aksobhya was “seeded”
by the “visiting leader ” with the bodhi-mind of neuter singular that
the former is “non-dual and is not to be divided into two” with the
latter. The bodhi-mind (n.sg.), which is nothing other than the
mixture of the menstrual fluid of the mahamudrd and the semen of
the “visiting leader ” , is said to be “the cream of (all) the wisdom
of all the Buddhas” , “that which makes all the wisdoms of all the

3

Buddhas arise” and “the origin of sarvajAajrigna ”, the term which

was used to express the pantheistic reality of the Mahayanic world

of the Gandavyitha-sitra or the Vairocanabhisarmnbodhi-sitra.

This tantric truth of the GS, however, cannot but make thebodhisaitva
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Maitreya, who had been the preacher of the Mahayanic truth of the
bodhi-mind in the Gapdavyiha-sitra, which is a remote ancestor of
the GS, terrified. The Tantric bodhi-mind of the GS and the Mahayanic
bodhi-mind of the GV are truly “critical” (incompatible with each
other) as the “author” of the GS rightly noticed.

In the GV, the bodhisattva Maitreya teaches Sudhana-sresthidaraka
(BB ET Zenzai-doji) the final truth of the Mahayanic bodhi-mind
which expresses the sunyata-manner (Z8PE ki-sho) of existence and the
actual becoming of the Mahayanic, ideal world of Samantabhadracarya
-mandala (the complete aggregate of all the deeds of the bodhisattva

Samantabhadra), which is, in other words, sarvajiajnana, as follows:

atah prabhavati sarvabodhisattvaaaryamandalam (Suzuki. p. 496)
“From this (bodhi-mind) appears the whole aggregate of all the
deeds of (all) the bodhisattvas” .

or

yenanuttardyam  samyaksarmbodhau cittam utpaditam so
‘'pramanagunasamudito bhavati sarvajniatacittadhyasayasusamgrhit-
atvat (ibid.)

“At the instant that a man starts the bodhi-mind seekig for the
hisghest and complete enlightenmeﬁt, he comes to be possessed of
(all the) immeasurable merits as he is well protected by the mind

aiming to be the omniscient.”

The main point of these words of Maitreya exists in the following
fact:

If a man understands and consents to the idea of the world of the
GV (4§ shin ), resolves to cast himself practically into it (B gan)

and sets his first step to the eternal process of constructing it by
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himself as was actually done by the bodhisattva Samantabhadra (%
EEWE Fugen-bosatsu), the ideal world of the whole aggregate of all
the deeds of Samantabhadra (samantabhadracarya-mandala, & B&iE
R Fugen-hokkai),i.e., the whole agggregate of all the deeds of all
the bodhisattvas (sarvabodhisattvacarya-mandale ), or, in another
word, the world of “immeasurable merits ” appears at the same
instant, in its completeness, in conformity with the first step of his

practice (4T gvyo).

This state of things is exactly reflected in the teaching of bodhi -
mind in the GS 1in the point that the “Whéle aggregate of all the
merits ” or sarvajhiajnana , the world of reality as the mandala
occurs from the bodhi-mind, or, the bodhi-mind is the “origin” of
sarvajnajnana. However, the bodhi-mind which Maitreya . defined in
GV as the wholefexistentialistic Entwurf to the ideal world of infinite
deeds of bodhisattvas which are essentially the direct communications
to others according to the principle of universal mercy (K3 tai-hi)
to remove their afflictions is actually replaced, in GS , with a drop
(bindu , i) of the mixture of the menstrual fluid and the semen of

the two sexes.

My concept of “criticality ” is based of the surmise that the pra-
ctice benefitting others or removing the afflictions of others should,
in its essence, direct; Mahayana was the position which consciously

confines itself within the limitation of this directness of practice.

The Tantrism of the GS consciously replaced this Mahayanic concept
of bodhi-mind of benefitting others directly with a drop of the mixture
of the menstrual fluid and the semen that occurs at the sexual union
of both sexes; it was quite natural that this replacement made

Maitreya, who is the personification of the Idee of Mahayana, terri-
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fied. The secret teachings or “the truth ” (paragraph 11 ) preached
by the “visiting leader” at the “original secret assembly” were actually
of this kind.

The actual state of the second stage of the sexual yogic practice to
be performed at the “original secret asserribly” can be assumed retro-
gressively from the prajiidjnana-abhiseka (FEESHETE hannya - chi -
kanjs) of the Hevajra-tantra (HV). '

¥Aksobhya who had been “seeded” with the bodhi-mind from the
“visiting leader ” , united himself, in his turn, with the mahamudra
of the “visiting leader " , i.e., % Spar$avajra ; the four tathagatas
(¥Vairocana, etc. ) united with the four mahamudra-girls (¥Rapavajra,
etc. ). This situation is reflected in an expression found in chapter
seventeen, which corresponds with the “strange ” expression at the

beginning of chapter one:

atha bhagavantah sarvatathigatah sarvatathagatakayavakcitta-
vajrayosidbhagesu vijaharuh.

“Then, all the tathagatas dwelt in the female organs of
adamantine ladies who are the hearts of the bodies, speech and

minds of all the tathagatas. ”

The four ladies (¥Mamaki etc.) who are deprived of their original

I

consorts (¥Vairocana, etc.) ask the “visiting leader ” who is now
withdrawn from the yoga with *Spar§avajra, to perform sexual union
with themselves. The “visiting leader ” of course accepts the solicitation

of ¥Mamaki etc. and unites himself with whem.

Thus all the members of the “original secret assembly” obtain happily
their own partners and practise sexual yogic practices simultaneously;

this situation is mentioned in the passage following the verses of
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solicitations of ¥Mamaki etc. mentioned before as follows:

“Thus, the Reverend Lord, the Tathdgata Vajrapani, having
entered into the samadhi named “Sarvakamopabhogavajrasri” (the
splendour of the adamant enjoying of all the amorous desires), loving
the wife of all the tathagatas (sarvatathagatadayita. sg.) with

the circle of samayas , become silent.

Then, the whole sphere of the empty sky, being filled with semen
which is the samaya of bodies, speech and minds of all the
tathagatas, became like a water-pot filled with “adamantine
water” . Accordingly, all of these living beings who have originated
from the samayas of three (kinds of) bodies in this whole sphere
of the empty sky, being touched by the splendour of three (kinds
of) vajras, become tathagatas, arhats, samyaksambuddhas and

holders of three (kinds of) adamantine wisdoms.

After that, all the living beings have become initiated with
adamantine bodies, speech and minds of all the tathagatas, being
called by the (abhiseka-) names ‘Samantabhadras! Samantabhadras!’

Then, the 7athagata Vajrapani said to all these tathagatas :

‘O Reverend Lords! All the Tathagatas ! The oneness
of (all the) truths of all the Buddhas was seen (by you,

wasn’'t 1t?)’

Answering to this, all the tathagatas said to the Lord of all
the tathagatas Vajrapani as follows:

‘Seen, O Reverend Lord! seen, O Sugata! was the one-
ness of (all) the adamantine wisdoms. (Seen) was the

practice of the adamantine wisdom.’
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Then, all the reverend tathagatas, coming out of the female
organs of the adamantine ladies, said to the Reverend Lord, the

great Vajrapani, the Tathdgata, the Lord of all the tathagatas:

‘It 1s very rare, O Reverend Lord! It is very rare, O
Sugata! that, through the words or expressions of lust,
the (state of) enlightenment of the Buddha is to be

b2l

attained. °’

6. The inevitable degeneration of the Guhyasamaja-tantra into the
“cult of cemetery” .

Thus, a scheme to participate, through svadhidaivatayoga (ASEEIRAM),
in the sphere of reality and realize thereby enlightenment instan-

taneously with one’s actual, physical existence was proposed in the
GS.

Was the scheme really successful then? Or, more particularly, was
the secret teaching to replace the notion of the Mahéayanic bodhi-
mind with the Tantric notion of the bodhi-mind as a “drop” (bindu,
%) really testified to be true?

Of course not. The members may have experienced some kind of
unusual ecstasy during the sexual yogic practice performed in the
“original secret assembly” ; however, the fact that they couldn’t
but find themselves still “common men” the next morning had not
changed in this stage of Tantric Buddhism. This situation made them

»

look for further “intensity ” in their sexual yogic practice, accelerated
their inclination to the “cult of Smasane ” and consequently caused
the history of the thought of Tantric Buddhism to evolve to the next

stage, the stage of the Hevajra-tantra, which was the “Buddhism
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of §masdna * or the “Buddhism of cemetery” .
However, I would like to pose some questions here:
What, then, was the significance of the existence of the GS?

Was the GS nothing more than a text of transitional character or a
text that was merely irial and error? In other words, was the GS
nothing more than a small cog in the wheel of the historical evolution
of Tantric Buddhism?

It is true that the GS was really a cog in the wheel of the necessary
process of the evolution of the history of Tantric Buddhism; however,
once we look over it again from the eye-level of the “open system” ,
we notice the fact that it was truly an epoch-making stage of the
“self -notification ” of the “God of the open system” as the

3

“teleological reason

We find in the fantastic, astonishing “secret” of the GS replacing the
Mahayanic notion of bodhi-mind with the Tantric notion of a “drop”
(bindu ) the fact that the mechanism of the actual becoming of the
“God of the open system” or what Nishida Kitaro (FEHZER) calls
“contra-correspondence ” of the whole-including God and our own
individual existence (XIS gyaku-tais) is expressed therewith, if

symbolically, in its utmost limit.

When does the “God of the open system” uncover the veil of the
symbolistic expression and show us directly the real mechanism of his

own becoming actual then?

To meet with the final context of this self-notification of the “God
of the open system” and recover his “secret” as our own “thought”, we

have to be patient to follow the further process of evolution of the
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history of Tantric Buddhism to its completion in the Sarivara Tantrism
obeying the teleclogical ’intention of the “God of the open system”
who is also the Genius of the history of the thought of Buddhism.
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