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Junko Matsumura

1. The romantic story of Prince Sali, son of Sinhalese national hero King
Dutthagamani (2nd century BCE), who abandoned the throne because of love for
his wife who came of a candala family, is briefly mentioned in Mhv XXXIII 1-4;
Mhv-t narrates the full story in prose (Mhv-t 605, 7-608, 8); and a more detailed
version is found as the sixth story in Vagga VIII of the Rasavahini (13th century
CE, abb. Ras). This large collection of narrative stories written by Vedeha, who is
better known as the author of the Samantakiitavannand, drew the attention of
scholars in the western world at the very beginning of their Pali studies. As early
as 1845, Friedrich Spiegel published the first four stories of Ras in the Devanagart
script. However, after the publication of an edited text and the German translation
of the second chapter by Magdalene and Wilhelm Geiger in 1918, there was no
further significant research done until recently'. A large part of the work still
remains to be critically examined. One of the reasons for the lack of interest in
Ras may be that some scholars like Herbert Giinther unfairly minimized the value
of Ras®. He concluded that Vedeha’s narratives were largely based upon other
preceding Pali works such as the Thilpavamsa and, of the story concerning Prince

Sali in Ras, he said that it closely relies upon Mhv-t.

! For the detailed bibliography of the text editions, translations and studies on Ras, see
Matsumura 1992a, pp. ix-xviii; and Bretfeld 2001, pp.xliii-x1vi.
% Giinther 1942. In p.120 he says that “isthetisch genommen bieten sie freilich nichts.”
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2. The stories in Ras usually have their source in the Sahassavatthupakarana
(abb. Sah). Although the name of its author is not given in the work itself, it is
obvious that the work is certainly Ratthapala’s work, which Vedeha, the author of
Ras, allegedly made use of for his narratives: Vedeha says in the preamble of his
work that he narrates the stories according to the Pali work written by Ratthapala,
which is, however, full of defects, so that he also uses the tradition transmitted by
other teachers through the years. And, as the present author has already proved, all
95 stories of Sah have their matching ones in Ras, and the two texts even show word
for word coincidence as far as prose narration is concerned®. However, for the story
of Prince Sali, Sah gives only the title as the second story of the sixth vagga but
omits the whole story, advising readers to refer to Mhv: “Salirajakumaravatthu
Mahavamse vuttanayen’ eva veditabbam . Salirajakumaravatthu dutiyam (the
story of Prince Sali is known as related in the Mahavamsa, the story of Prince
Sali, the second).” However, as mentioned above, using only four verses, Mhv of
Mahanama briefly refers to the story, and therefore, this cannot be the text that the
Sah’s ‘Mahdavamsa’ indicates. However, if we understand that ‘Mahavamsa’
refers to Mhv-t, or rather to the Sthalatthakatha-Mahavamsa, which is the main

source of Mhv-t, then it might make sense.

3. This assumption is not at all without ground. Two further similar passages referring
to the ‘Mahavamsa’ or ‘Mahavamsatthakatha’ are found in Sah. The one is found at
the end of the ninth story of the fourth vagga, the story of Kakavannatissamaharaja:
“Kakavannatissamahardajassa vatthu navamam. Dutthagamani- Abhayamahararniiio
vatthu Mahavamse vittharitam eva, tam tato gahetabbam. Vaggo catuttho (The
story of the great king, Kakavannatissa, the ninth [story ended]. The [next] story
of the great king, Dutthagamani-Abhaya, is detailed in the Mahavamsa; therefore

the story is to be known from there. The fourth chapter [ended])*.” It is clear that

* See Matsumura 1992a, pp.xxxvi-xli.
* Sah 89, 7-10.
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the omitted story of King Dutthagamani- Abhaya is implicitly counted as the tenth
in the fourth chapter (vagga) of Sah. Ras, on the other hand, does not omit the
story, but narrates it in detail. Nevertheless, Ras gives a statement very similar to
one found in Sah at the end of the story: “Yo pan’ ettha vattabbo kathapapaiico so
sabbo va Mahavamse avibhavissati. Amhehi pan’ ettha tam ganthaldaghavatthaya
upekkhittan?®.” The other reference is found at the end of the Dhammaasokamaharajassa
vatthu: “ayam pana samkheppo, vittharo pana Mahavamsatthakathayam vutto,
atthikehi tato gahetabbo (This is, however, a summary; the detailed story is narrated
in the Mahavamsatthakatha. Those who wish to know [the detailed story] should

2

obtain knowledge of it from there)”.” To this passage too, a corresponding passage
is found in Ras at the end of the Tebhatikamadhuvanijakassa vatthu: “Sabbo pan’
ettha kathavittharo Mahavamsato veditabbo’.” From these two cases it may be
allowed to suppose that in the case of the story of Prince Sali too, the mention of

the ‘Mahavamsa’ existed in the Sah which Vedeha used as his source®.

4. Then, upon what is Vedeha’s version of Prince Sali based? The present
author has already pointed out the possibility that Vedeha knew the old
Sahassavatthatthakatha (Sah-a) version of the story, which Mhv-t refers to; and
this source-text might be the old Sinhalese text upon which Sah is also based, the
text which the author of Sah calls the Sthalatthakatha: “Sahassavatthum bhdasissam
Sthalatthakathanayam, ganhitv’dcariyavadaii ca tam sundtha samhita’.” Upon
this present author’s supposition, Oskar von Hiniiber made the following
comment: “Sah, however, omits this story [=Salirajakumara-vatthu] altogether,
referring the reader back to Mhv ..., which might mean Mhv-t 605, 1-608, 8,

% Ras pt. 2, 72, 17-19.

%Sah 191, 4-5.

" Ras pt. 2, 100, 17-18.

8 For detailed discussion on the reference to the Mahavamsa(tthaktha) in Sah, see
Matsumura 1992b, pp.477f.

? Sah 1, 7-8. Cf. Matsumura 1992b.
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where the romantic story of Dutthagamani’s son, Sali, is told in great detail, or
the lost Sthalatthakathamahavamsa, the predecessor to Mahanama’s work, if
Matsumura’s very attractive assumption is correct'’.” Von Hiniiber’s comment is
a little misleading, because the present author’s focus was on the source of the
Ras version, while he understood the point of the discussion as being on the
source of the story in Mhv-t. But it is both sides of the same coin. So, in this
article, the present author will make explicit, by comparing the two versions of the
Prince Sali story, one in Mhv-t and the other in Ras, that it can be seen that the
former is based upon the Sthalatthakathamahavamsa, the main source of Mhv-t,

while the latter is based upon the Sah-a''.

5. The synoptic outline of the story in Mhv-t is as follows:
(1) The previous existence of Prince Sali and Asokamaladevi (Mhv-t
605, 7-606, 20)

They were born as Tissa, a blacksmith, and his wife Naga (v.r. Sumana)
living in Mundaganga Village, near the Maliyaunna Vihara on the Sthala
Island. The couple made a special offering of meal to eight eminent theras.
Tissa was reborn as the son of King Dutthagamani; however, because of her
sin in her past existence, his wife was reborn as a daughter of the chief
carpenter, Sali, who lived near the western gate of Anuradhapura.

(2) AsokamaladevT’s sin in her past existence (Mhv-t 606, 21-607, 4)

In the course of transmigration, she was once born as the youngest of
seven daughters of a renowned family. She went to a temple with her mother,
and, after worshipping the cetiya and the Bodhi tree, she left the temple

before her mother, went home and ate porridge with her sisters. While eating

19 Von Hiniiber 1996, p.190.

1 Geiger 1905, p.63: “Die Mt [=Mhv-t] enthilt keinerlei Angaben. Vielleicht hat aber
doch das argumentum e silentio eine gewisse Berechtigung, dafl eben deshalb die Ak.
[=Atthakatha] als Quelle angesehen werden darf, weil keine andere Quelle namhaft
gemacht ist.” See also Malalasekera’s introduction to Mhv-t, p. lviii.
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she dirtied the room by (intentionally) spilling rice grains. Later, her mother
came home and found the mess, and scolded her. Whereupon, she cursed her
mother'%.

(3) The birth of Prince Sali (Mhv-t 606, 5-11)

When Prince Sali was born, all the rice-cooking pots and the storerooms
became filled with sali rice. The Sahassavatthatthakatha says that the same
thing happened (not only once, but) on seven festival days. Therefore, his
father named him Sali.

(4) People brought tributes to Prince Sali (Mhv-t 606, 11-20)

The prince grew to be a handsome young man endowed with all the best
qualities. He received a thousand tributes in the morning, with which he
made offerings to the sarigha, and received five hundred in the afternoon,
which he consumed with his company. His father built a mansion for him,
and gave him a dominion stretching from the south gate up to the Mangala
district.

(5) Miracle at the Issarasamana temple (Mhv-t 606, 21-29)

One day Prince Sali went to the Issarasamana temple, and there, sitting
in a cave called Mahindaguha, he observed the uposatha. At that time people
from Dakkhinadesa approached (Anuradhapura) carrying a great amount of
tribute. Suddenly an ox broke its yoke and ran towards the place where
Prince Sali meditated. People, running after the ox, found the prince and
gave him all the tributes. Prince Sali made a great offering to monks and

enlarged the temple.

12 It is noteworthy that the author of Mhv-t cites the following passage from an unknown
source: “Tena vuttam: tassa bhariya puiiiaparayand pi ekena nicakulinasamvattanikena
papakena  nihatauccakulina  kalam  katva  Anuradhapurapacchimadvarasantike
Salinamake vaddhakigame jetthavaddakissa dhita hutva nibbatti ti.” This citation is not
necessary to understand the story. The phrase, fena vuttam, is, if otherwise specified, usually

used to indicate the passage in Mhv on which Mhv-t makes a commentary.
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(6) The Prince’s father made him live on other avenues; Prince Sali
built Salipabbata temple (Mhv-t 606, 30-34)

His father made a mansion at the Western Avenue; there again, people
brought tributes to the prince with which he made offerings. He also built
Salipabbatavihara. When he lived in mansions on the Northern and on the
Eastern Avenues, he still received tributes as always.

(7) Encounter with Asokamala (Mhv-t 606, 34-607, 7)

One day Prince Sali entered a garden (uyyana) and found the daughter
of the carpenter sitting on a tree branch making a garland of asoka flowers.
He fell in love with her at once. He took her to his home and started to live
with her. When his father passed away, he did not wish to succeed to the
throne since he was so much attached to her because of their cohabitation in

a previous existence.

The Ras version of the story contains many more details than the Mhv-t

version, and there are many differences between the two texts. The following is

the outline of the Ras version. (For proper names, the corresponding Sinhalese

words in Sdhlk are givenin [ ] ):

(1) The previous existence of Prince Sali

The blacksmith, Tissa, lived in the village called Mundavaka near
Mahavaluka-ganga [Mahaviligam] on the island of Lanka. His wife was
Sumana. To eight theras who came to him flying through the sky he made an
offering of meal prepared with wild pig flesh, which he had obtained as pay
for his work. Tissa was reborn as the son of King Dutthagamani-Abhaya
[Dutugédmunu].
(2) The birth of Prince Sali

When he was born, it rained sali rice on the whole of Lanka island. That
was the reason why he was called Prince Sali. This miracle happened also at
the celebrations for his attaining the ages of three, seven and nine months;

This also happened on the day of his weaning, ear-piercing, and on the day of
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his coronation as viceroy.
(3) People always brings presents to Prince Sali.

Prince Sali, endowed with all good qualities, was faithful to Buddhism.
Every morning he received a thousand presents from the gods and people, all
of with which he made offerings. Every afternoon, 500 presents were
brought and these also the Prince distributed to the people. His father made a
mansion on the Southern Avenue and designated him to live there. Then the
people from the southern Malaya province [dakunu dig galvala patan é disa
bhagayehi siyalu danav visi manusyaya (all the people from the southern
jungle province)] brought presents to him.

(4) Miracle at the Issarasamana Temple

One day Prince Sali went into retreat at the Issarasamana temple
[Isurumuni viharaya]. At the same time, people from southern Malaya were
on the way to Anuradhapura with a hundred carts carrying tributes. Suddenly
the cows yoked to the carts stopped, and one of them broke the yoke and
galloped towards Prince Sali. People followed it and gave the tributes to him,
with which Prince Sali invited twenty thousand monks to a meal offering.
Having heard this, his father made a new mansion on the Western Avenue;
still people brought tributes to him, and he made offerings to the monks.

(5) Encounter with Asokamala-Devi

One day, Prince Sali went out from the western gate to play in the
garden, and there he saw the candala maiden, Devi, on an asoka tree,
making a garland. He fell in love with her because of her beauty, and took
her with him to the capital. Because she was seen by him on an asoka tree,
she was called Asokamala-Devi.

(6) Asokamala-DevT1’s sin in her past existence

In the existence previous to her life as Tissa, the blacksmith’s wife, she
was the daughter of a renowned family, Sumana by name. Although she was
a pious girl, when scolded by her mother, she cursed her mother with the

word ‘candala’. Therefore she became the daughter of a candala chief in



8

The Legend of Prince Sali in Post-canonical Pali Literature (Matsumura)

Hellola Village. She was the most beautiful woman on the island.
(7) Inspection of Asokamala-Devi by the king

Every one began to gossip that Prince Sali had made a candala girl his
wife. His father, the King, tried to separate them, but the prince refused. The
Brahmans assured the king that Asokamala-Devi was accompanied by all
good omens. The king decided to see her by himself and went to the prince’s
mansion. Asokamala prepared a wonderful meal and entertained the king and
his ministers. The king was satisfied with her and accepted her as a member
of the royal family.

(8) Prince Sali erected a temple ‘by his name’ at Assamandala.

For the prince the king made a new mansion in the north of the city, but
the gods and people brought tributes to him the same as before. One day
Prince Sali wished to make an offering at Assamandala [Asmadala] near
Helloligama. Then 500 arhats from Mount Tuladhara [Tuladhara nam
parvataya] in Rohana [Ruhunu] province assembled. Knowing that they
came from a very distant place, Prince Sali built a temple for the arhats at
the place ‘by his name’ (aftano namena: the meaning of this phrase is
obscure. This point will be discussed below). Furthermore, the king
designated him to live in a new mansion at the Eastern Avenue.

(9) Prince Sali and Asokamala-Devi competed in their powers of
merit.

One day, the couple argued about from where their prosperity came.
Prince Sali showed, by performing wonders, the power of his meritorious
deeds in his past existences, and asked his wife to prove her own. Then the
guardian god of her clan appeared with magic gruel which had the power to
cure any disease. The gruel never ran out, and she offered it to twelve
thousand monks and many other sick people.

(10) Prince Sali refused to succeed to the throne.
The king asked the prince to succeed to the throne, but the prince

declined. Therefore, the king’s brother, Saddhatissa, succeeded to the throne.
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The couple lived a pious life, and were reborn in Tusita heaven. It is said that

Prince Sali would be born in the future as a son of Buddha Metteyya.

7. A glance at the above synopses makes it clear that Vedeha could not narrate
the story using only Mhv-t as its source. As mentioned above, the miracle of
rice-falling like rain (5. (3) and 6. (2)) is an absolute proof that Ras is not based
upon Mhv-t but has as its source Sah-a, or at least some textual tradition closely
connected with it. Besides this, the comparison of the two texts gives concrete
proof of many other instances of internal evidence. First, the narration of the Ras
version deviates from that of the Mhv-t version in many details, and, what is more
important, is that the former narrates incidents which are completely unmentioned
in Mhv-t such as the incidents after the couple’s marriage, although they are the
central themes of the couple’s story. Second, the story in Ras is more systematic
and understandable than the one in Mhv-t. For instance, in Ras version, the
Prince’s encounter with Asokamala-devi occurred when he was living in a
mansion on the Western Avenue, while this point is not clear in Mhv-t. It is well
known that the Hellola Village, where candalas lived, was located outside of the
western gate of Anuradhapura. When the present author visited Anuradhapura in
January 2008, the certified tourist guide, Mr. Anil, who is a native of
Anuradhapura, accredited this author that the garden where Prince Sali met
Asokamala-devt is the Royal Pleasure Garden (Ran masu uyana). This large,
attractive garden is located in the north of the Isurumuniya Temple, and actually
in a west from the center of old Anuradhapura. And the northern end of the garden
is very closely annected to Helloli village. The important fact is that the people of
the island believe even today that this garden is the place where Prince Sali met

Asokamala-devi.

8. As for proper names, there, too, are found some confusions in Mhv-t. The
name of village where the blacksmith, Tissa, the former incarnation of Prince Sali,

is different in the two versions (Mundaganga in Mhv-t and Mundavaka in Ras). In
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the account of the miracle at the Issarasamana Temple, Mhv-t calls the cave where
Prince Sali practiced meditation Mahindaguha. However, Mahindaguha is the
cave which King Devanampiyatissa prepared for the use of Mahinda Thera at
Cetiyagiri (Mihintale) (Mhv XX 16; Mhv-t 416, 14-16). Concerning the name of
the temple which Prince Sali had constructed in the west of Anuradhapura, there
is an obvious difference. The name, Salipabbatavihara, is, as far as is known, only
found in this Mhv-t passage. This also may be a mix-up with the temple of the
same name built by King Mahallaka-Naga in Nagadipa (Mhv XXXV 124). The
corresponding account of the incident in Ras, on the other hand, seems to have
some historical and geographical basis. For the village name, Assamandala, Sdhlk
gives the corresponding Sinhalese name, Asmadala; and as for the name of the
temple which Prince Sali ordered to be constructed, Ras’s narration, “attano

>

namena mahantam viharam karapetva tesam adasi,” is ambiguous, because
what one’s own (attano) indicates is obscure, and the name of the newly built
temple is not mentioned by name. The corresponding passage in Sdhlk reads:
“rajakumarayo ... “svamini, koyi sita vadi sék dd” yi vicara, “Ruhunu
Tuladhara parvatayehi sita amha” yi kt kalhi “svamini, € viharaya ita duraya,
hidma dena vahanséta viharayak karavami” yi taman vahansé namin raja
maha viharayak karava piligdnvitha (The Prince asked the venerable ones:
“where is your dwelling abode?,” and when they replied: “we are living in the
Tuladhara parvata in Rohana province,” he said: “O venerable ones, that temple is
too far away from here; I will make a temple for your holinesses,” and taking
their name he had a royal temple built and gave it to them)'®.” The place name,
Tuladhara-pabbata in Rohana, is mentioned twice in Mhv (XXIII 29 and XXXV
30), and so this paraphrase of Sdhlk seems to make sense. As a whole, the editor
of Mhv-t (or the editor of its source text) did not have enough knowledge about

the topography of ancient Sri Lanka.

13 Sdhlk 575, 27-33.
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9. From the above comparison of the two texts, it has become clear that the
Prince Sali story in Ras is by no means based upon Mhv-t, and as Sah omits the
story altogether, Vedeha, the author of Ras, must have made use of Sah-a, or at
least the tradition closely connected to it. And the Mhv-t narrative is based upon
the now lost Sthalatthakatha-Mahavamsa. Besides the evidence discussed above,
it can be seen that the ablative case is used where, actually, the locative case is
required (-vithito, Mhv-t 607, 30 and 33). This misuse of cases is a typical
influence coming from the Sinhalese language. All the discussions above about
the content and the language show that the narration of Ras is not a creation of
Vedeha, but has a text-traditional basis. The source material which Vedeha made
use of is more consistent in the flow of the narrative and more accurate in
geographical information, while the writer of Mhv-t was not well versed with the
tradition, or he seemed to adapt the story rather carelessly. Therefore, the present
author is strongly ascertained that the Sah-a mentioned in Mhv-t, was an old
sthalatthakatha, and Vedeha wrote Ras using this old material. The word,
sthalatthakatha, may not indicate a certain single text, but categorically denotes
old non-canonical literature, which may have included not only commentaries to
the scriptures but also secular literature such as narrative stories, historiographies
etc., written or transmitted in the old Sinhalese language (“the language of the
island”). And the whole literature was formed over the course of generations, in
course of which some texts had been lost, but some new texts may had been
added.

There also exists a version of the same story in the Sthalavatthuppakarana™,
but, this version is far different from the two versions discussed above, and so it is
obvious that there were no reciprocal borrowings between them. It is, however,
noteworthy that the Sth version also narrates the contest between Prince Sali and
AsokamalinT (the Sth version equivalent for Asokamala) concerning their relative

powers brought about by meritorious deeds in their former existences.

' Ver Eecke 1980, pp.24-28(text) ; pp.27-31(tr.).
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A large part of Ras still remains to be critically examined, and also the
question about the sources of Mhv-t has not been fully investigated. The author
hopes that this small contribution will make it clear that further study of medieval
Sri Lankan Pali literature will reveal the flourishing scholar-monk activity of the

time and the rich literary tradition which they inherited and preserved.

Fig. I: Isurumuniya (Issarasamana) Temple at Anuradhapura.
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Fig. 2: Statue of Meditating Prince Sali: On the rock wall behind is depicted
people bringing tribute and a cow bowed on her knees.

Fig 3: Stone Slab from the 4th~6th century
called “Isurumuni lovers’. Local people
believe that they are Prince Sali and
Asokamaladevi®.

'S For detailed discussion on the stone slabs in the Isurumuniya see Paranavitana 1956.
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Fig 4: Stone slab from the 6th-8th century. It is said to depict the
King Dutthagamani, his queen consort, Prince Sali (left) and
Asokamala (most right).

Fig 5: Ran masu uyana (Royal Pleasure Garden)
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Abbreviations

Mhv Mahavamsa of Mahanama: Ed. W. Geiger, PTS 1908, 1958 .

Mhv-t  Vamsatthapakasini or Mahavamsatika: Ed. G.P. Malalasekera, PTS 1935.

Ras Rasavahini: Ed. Saranatissa, Colombo 1891-1893; 2nd impression, 1896.

Sah Sahassavatthupakaranam : Ed. A. Polvatte Buddhadatta, Ambalamgoda :
Ananda potthakasamiti, 1959. Cf. Romanized text collated with six MSS
from in Sinhalese, Burmese, and Siamese scripts published by Sangha
Assembly of Region III as a contribution to the royal cremation
ceremonies of Phra Thammarajanuwat, Bangkok: Wat Thepsirin, 2003;
The collation of text was made by Jacquline Filliozat.

Sah-a  Sahassavatthatthakatha : The text mentioned four times in the Mhv-t
451,9-19; 452,27-28; 453,31: 607,8-9.

Sdhlk  Saddharmalankaraya: Ed. Kalutara Sarananda, Colombo: J. D.
Fernando, 1928.

Sih Sthalavatthupakaranam, Kantakasolapattane Pattakottiviharavasina Acariya
Dhammanandittherena viracitam: Ed. A. P. Buddhadatta, Colombo 1959.
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APPENDIX

The transliteration of the Salirajakumaravatthu (Ras VIIL 6; pt. 2 107, 14-114, 30)
collated with Sinhalese MSS, S, (jam r. 9- jhi r. 3) and S, (co r. 8-cah v.6)

As for the text of the Salirajakumaravatthu, there seems to be no great
discrepancy between the Sinhalese printed text (C) and the MSS. Therefore the
transliteration of the text with collation of two important Sinhalese MSS may give
fairly good material for readers. However, the present author intends to collect
further materials and to edit the text maintaining the consistency of editorial
principles discussed in Matsumura 1992a, pp. xcv-xcvi. For detailed description

of the Sinhalese printed editions and MSS, see ibid., pp. Ixxxiv-1xxxv.
Salirajakumarassa vatthumhi ayam anupubbikatha

Lankayam' kira Mahavalukagangasanne’ Mundavikam nima ekam gamam
ahosi. Tattha Tisso nam’ eko kammaro pativasati. Tassa bhariya Sumana nama.
Te ubho pi saddhasampannna yam kifici madhuram labhitva danam adatva na
khadanti.

Ath’ ekasmim divase eko nesado siikaram® maretva “ayam® me kammarassa

bhatiya® atthaya bhavissati” ti aharitva adasi. Atha Tisso pi® “idam’ me

sippamiilatthdya® dhammena samena laddham, danam datva bhufijitum vattati’”

ti
cintetva mamsam katva'® telamamsa-madhumamsa''-phenamamsa'*-angarapakka'’-
katukasambhara-pakkhittavasend ti evam paficappakarena' mamsam sampadetva
navabhajene" pakkhipitva suddhasatakena mukham bandhitva thapetva atha'® so

attano saddham avajjetva “imasmim Lankadipe'’ ye iddhimanta uttamakhindsava'®

'SS, Lamkayam. %S, “valuka’. * S, “karam. *S,S, ayam. 3 S, kammarabhatiya.
S, om. 'S, idam. 8 S, sippamiilam. ° S, vaddhati. 'S, om. mamsam katva;
S, mamsam pacanto. 'S, "mamsam’. 12°S, °phena’. 13'S, “arakapakka’. s,
‘karavasena. 15'S, “bhajana. 'S, om. 7S, Lamka". %S, °khina".
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21 5

santi ', tesu attha khindsava® mama geham agacchanti ti ugghositva

. ~—— . - - 23
sabhariyo affiani®® pi danopakarar}am2

samvidhaya thapesi.

Atha so rattiyam®® supinena attha aggikkhandhe® attano geham pavisante
disva pabuddho “ajj> esa®® manoratho me matthakam papunissati” ti somanasso
geham®” paribhandam® katva vitanam bandhitva dipadhiipapunnaghatakadalitoranehi®®
alankaritva*® lajapaficamani®' pupphani vikiritva atthdsanani®® pafifapetva
attano gehadvarato yava gamadvaram etthantare maggam samam katva valuka*

5

e _ . — . .. =3 _ - —
okiritva nanavannani pupphani okiritva khinasavanam agamanamaggam

olokento gamadvare atthasi.
Atha Roha\najamapade36 Talangaravasi’’ Mahadhammadinnatthero®® tassa

saddhasampattim disvd “tassa manoratham®® maya piretum vattat?” ti attano

upajjhdayassa Godhattherassa®’ santikam gantva vanditva “sve* bhante

daratthanam bhikkhacaram* gamissama” ti vatva tena®’ “kuhim gamissatha*” ti

vutte “bhante, Mahavilukagangasanne® Mundavakagame kammara-Tissassa*®
geham gamissama” ti dha. There?’ sampaticchite®® punadivase pattacivaram
addya rajahamsa viya akdsen’ ev’ agantva * Mahasamuddaviharavasi *°
Mahasangharakkhitattheram® ca Kalavelambakavasi®> Mahanagattheram® ca
Uparikhandaviharavasi®* Mahasangharakkhitattheram ca Velugamaviharavasi®
Pathavicala-Dhammaguttattheram®® ca Bhativankaviharavasi®’ Mahanagattheram>®

61

ca Kappalinagapabbataviharavasi® Maliyamahadevattheram® ca ti ime®' satta

Y8, vasanti. P Sjaddsyeva.  *'S,gacchanti.  ZSamfani. S dano’.  **S; rattiya.
% S, “kkhandho. %S, ajje. 7S, gehe. %S, °bhamdam ¥ S; “dhiipasampunna’.
'S, damka’. 'S, Bjspamimani. 7SS, atha dsandni.  ° S, pamia’. ¥ §, valika
3§, okirapetva. %8S, Rohana’. 'S, Talangaravasi. 3§, adds dibbena cakkhuna; S,
Mahadhammatthero. * S, manoratham assa for tassa manoratham; S, tassa manoratham.
%S, Godhammattherassa. 4'S, om. 'S, bhikkha. 'S, om. vatva tena. “8S,
gamissama. # S, om. Mahavaluka. %S, “Tissa. 78, thero.  ®§, ‘cchitvate. ¥,
kasena gantva. ' SS, *vasi. ' SS, “tthero; S, tthafi ca theraii. ¥ S; Kalavelambakavast.
% S, Mahanangattheraii. > S, °vasi, S, Upakhandaviharavas. ~ * S;S, Velugamaviharavasi.
% S, pathavicirakaMahadhammagutta®. 57'S, BhativamkavasT. 58S, raii; S, ‘nangattherafi.
%'8,S, Kappatinangapabbataviharavasi. ©'S,S, °rafi. ' C p.108, fn. “Gnattam dissate.”
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there adaya akasen’ agantva tasmim gamadvare otaritvd civaram® parupitva
bhamaravanne patte adaya patipatiya gamam pavisimsu.

Kammira-Tisso te disva pamuditahadayo pitiya phutasariro® paficapatitthena
vanditva tesam hatthato patte addya mahantena pijavidhanena geham® pavesetva
pafifiattasane ®  nisidapetva sakhajjakam sopakaranam ®  yagum datva

antarabhatte ¢’ sampaditam mamsam madhusakkaraya saddhim o8

bhojetva
upakatthaya® velaya samacchamamsam salimamsodanam bhojesi.”® Tato thera’"
katabhattakicca tesam’> dhammam desetva attano attano viharam eva agamamsu.
Tato patthaya kammara-Tisso danadini puffiakammani karonto dyupariyosane’
Anuradhapuranagare’* Dutthagimani-Abhayamahdrafifio” putto '°hutva nibbatti.

Tassa matukucchito nikkhamanakale”” samanantaram eva sakala-Lankadipe’®
salivassam vassi. Antamaso uddhane thapitakanguadinam bhattam parivattetva
salibhattam eva ahosi. Kanguvarakadiparipiritakotthagarani pi parivattetva
"salim eva ahesum. Tucchakottthagarani pi tath’ eva paripunnani ahesum. Na
kevalam jatadivase yeva. Sa temasa-sattamdsa-navamasa-mangalesu ca
sitthappavesana *' -kannavedhana-uparajatthanadimangaladivase ca tath’ eva
Sthaladipe salivassam vassi®>. Kanguvarakagodhiimadisassani parivattetva salim
eva ahesum. Evam® so imehi acchariyehi samannagato ahosi. Tasm’ dssa namam
karonta® salibandhuko eso ti Salikumaro ti namam akamsu.

85 86

So pan’ ayam kumaro kamen’ abhivaddhento aparimitasirisampattiya

samannagato ahosi.

'S, °ram. %S, puthasariro. 'S, Tllegible: [ham pavesetva]; S, geham pavesetva.
'S, Tllegible: [asane]. S, bahiipa’. 'S, antarabhatte. 'S, saddhim yojetva;
S, saddhim. 'S, upatthaya. °8,S, bhojesum 1S, thero. 2§, Tllegeble :
[tesam ... attano vi]. ”'§,S, add tato cuto. ™'S,S, ‘nangare. ™8, °ramiio.
'S, Tllegible: [hutva nibbatti. Tassa matukucchito nikkhamana]. "8, nikkhamana“.
™S, Lamka". ™8, Tllegible:[salim eva ... °garani pi ta]. %'S,S, Tassa. 81'S, sattha.
88, Tllegible: [rakadipari® ... salim e]. 8,8, Iccevam. S, karonto. 88, *vaddhanto.
8 S, Tllegible: [ya samannagato a.
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$"Bhabant’ ettha:

Dutthagamanibhiipassa putto Salikumarako,

dhaiifialakkhanasampanno asi tejiddhivikkamo. (1)

Bhirimedho ca so asi riipena sakaraddhajo™,

% ca so asi saccasandho® visarado. (2)

maidijuvani®
Cagi bhogi bali ¢’ asi hitesT sabbapaninam,

atitto’' asi danena vatthuttayaparayano. (3)

Sahassamiilakam bhandam pubbanhe devamanusa,

dine dine aharanti so tam dane pavecchati. (4)

Tato so paficasatikam labhanto aparanhake,

alaggo yacake’ deti sabbakdlam mahayaso ti. (5)

Aparabhage rijakumidrassa yuvardjatthanam® datva dakkhinavithiyam
mahantam pasadam kardpetva® tam tattha vasapesi®>. Tato patthaya
Dakkhinamalayam upadaya sabbesu janapadesu manussa sabbam ayamukham
tass” eva upandmesum®®.

Ath’ eko divasam kumaro uposathangam adhitthaya Issarasamanaviharam
gantvd silam avajjento ”’ nisinno hoti. Tada Dhakkhinamalaye manussa
sakatasatena bahum pannakaram Aadaya Anuradhapuram Aagacchanta %8
Issarasamanaviharasannam papunimsu. Atha sakate niyuttagona yugam

2—199

parivattetva anakaddhant atthamsu. Atha te manussa vayamanta pi sakate

878, Tllegeble: [vant’ etthal. %'S,S, makara’. %S, maiijubhani. %'S,S, sabbagandho.
1S, attho. 'S, aggo yacakena for alaggo yacake; S, yacako. %S, uparaja’. *S,
karapetva. %S, vasesi. %S, “menti. 7S, om. silam avajjento. %S, °nto.
S, akatakavaddhanta; S, anakaddhanta.



The Legend of Prince Sali in Post-canonical Pali Literature (Matsumura) 21

0 1 102

pajetum n’ asakkhimsu. Ath’ eko gono'® rajjum bhinditva'®' palayanto

Salirdgjakumarassa nisinnokdsam pavisi. Manussa gonassa'®” padanusarena '™

gantva'® kumaram disva vanditva atthamsu. Kumaro “kimatthay’ agat’ attha'%”

ti pucchi. Manussa “pannakaram sami'®’ gahetva agat” amha” ti Zhamsu. Kumaro

“tena hi aharatha” ti aharapetva kalam ghosapesi. Visati bhikkhusahassani

sannipatimsu. So tesam mahadanam datva pacchabhatte telamadhuphanitani'® ca

9 110 1

atthavidhapaniye'” ca adasi. Puna pi so''" viharassa bhimidanam''' ca datva
112

mahantam piijam katva nagaram "~ eva agamasi.

Tasmim divase rafifio ayuttakapurisa' raffio''* santikam gantva “deva,

Dhakkhir.lapasse115 sabbam dyamukham''® kumaro yeva ganhat1” ti kathesum.

Tam sutvd rajakumarassa '’ pacchimavithiya mahantam pasadam karetva

8 119 - 120 21

tattha '"® tam vasapesi. Tasmim pi vasantassa '*' tasmim disabhage

122

devamanussa pubbe viya mahantam pannakaram divase divase aharanti.

Kumaro ahatahate danam eva deti.

3 4

Evam kale'* gacchante '** ekadivasam ' “uyyanakilam kilissama” ti

pacchimadvarena'?® nikkhamma'?’ gantva uyyanakilam kilamano tattha tattha
ramaniyesu'?® silatalapokkharanilatimandaparukkhamaladisu'® vicaranto ekam

supupphitaasokarukkham *° disva rukkhamiilam upasankamitva *' uddham

2 3

olokesi. Tada Hellolagamissarassa'>> candalassa dhita Devi nama'*® s tasmim
rukkhe meghamukhe vijju viya virocamana riipaggappattd asokamalam'** ca

pallavam'® ca ocinanti palandhanti atthsi. Kumaro tam disva uppannabalavasineho'*®

'%'S'S, gono. 1S, chinditva. 1%2'S, parayantvanto. 1%3'S,S, gonassa. 1S, “rena.
15§, agantva. 1 S, kimatthaya bho agatattha; S, kimatthayagatattatha for kimatthay” agat’

attha. 7', samino. 1%8'S, °pphani’. 19, °paniyaii; S, °paniye. 1S, om.
"11'S, bhomidanaii; S, bhiimidanana. 12§, nangara’. 3§, ayuttapurasa. 4§, ramfio.
!5'S, Dhakkhina”. 16°S, aya”. 'S, raja kumarassa. '8 S, tatha; S, tattheva. s,
‘mim; S, ‘mifi ca. 20, om. 121'S, vasantasa pi. 12§, adds yeva. 12§, kilo.

124

S, gacchanto. %S, adds kumaro. 1S, adds eva; S, °rena. 177, nikkhamitva.
%S, °ye. 12°S, “dini; S, silatale pokkhara’. 130°S,S, supupphitam asokarukkham. Brs,
upasamka’. 2§, Sallolagamassa issarassa. 3°8/S, add ahosi. 3°§S, °laii.

135°8,S, “vafi. 136 S, “seneho.
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acchariyabbhutajato pemam sandharetum n’ asakkhi.
Tatha hi:

Pubbe va sannivasena paccuppannahitena va,

evam'”’ tam jayate pemam uppallam va'*® yath’ odake ti. (6)

Tasma so tam disva taya saddhim sallapanto evam aha:

Kuto tvam agata ka tvam devata nu ’si manusi,

na te samasamam passe asmim puthuvimandale'®. (7)

Pada te padumakara suratta mudukomala,

hemamorassa giva va jangha'*’

nettarasayana. (8)
Bhadde te pivara'*' @iru hemarambhopama subha,
hatthena pamitabbam'* te majjhimangam'* virajati. (9)

4

Tarangabhangim'** sadheti bhadde te riipasagare,

valittayam avicchinnam'* romarajivirajitam.'*® (10)
Uroruhani sobhanti bhadde te ripasagare,
sonnabubbulakaficandasama'®’ uttarasagare. (11)
Bahu sobhanti te bhadde panipallavalankata'*,
kappalataya safijata paroha va mahabbhuta. (12)

37 138 = 139 ‘o 140 B = 141 B = 142

. . . ngha. | .
7S, evan S, va S, puthavi S, jamgha S; pi vara S:S,
‘bban. 'S, "‘mamgam. 'S, Taramga’. 58, avavi’. 16 °S'S, romarajavi’.
7S, "bubbulakam mana yatha; S, “bubbula’. 8'8,S, “lamkata.
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150

149 te bhasaramsivimissito ",

Vattasaradacando

vikasayati'>' me bhadde manokeravakananam. (13)

Pakkakarakabfjanam'>> panti va dantapantiyo,
bhasamanaya'”® te bhadde'* rattotthamsuvimissita'>. (14)

156

Singaramandire baddhaketd *° va hemayatthiyam,

157

cillivalli'”” virdjanti avhento'”® viya kamuke. (15)

Nilavellitadhammillam tapifijagumbakopamam,

»159 3

sevitam malatimaladamen timanoramam. (16)

Namam'® te vada '®'me bhadde ko te '®’mata pita subhe'®’,

maya puttho'® viyacikkha sabhatt’ asi abhattuka'®, ti. (17)
Ath’ ass’ dcikkhantt'® sa evam aha:

Sami Hellolagamasmim'®’ issarassa suta aham,

kammaradhita candali iti mafifianti mam'®® jana ti. (18)
Tam sutva kumaro:

Na pariccajati '®loko ‘yam amejjhe'™® manimuttamam'”’,

thiratanam'’> suvani'”® ca dukkuld api gahiya, ti. (19)

'S, °saradican; S, Vattamsaradacanante for Vattasaradacando te. 1508, °tam. BLS, “yate.
152'S, Pakkakarakam bijanam. 153§, bhasa’. 1548, sobanti for te bhadde. B5S, “tam; S,
rattotthasuvimissitam. 1S, bhaddha’. 578, “valli; S, cillivalli. 1S, abbhento; S,

avhenta. 15'S, malatima’°. 19°S S, man. 161'S, Tllegible: [me bhadde]. s
Tllegible: [ta pita]. 163'S, subho. 164°5,S, puttha. 1958, “ttika. 16°§'S, Ath’
assa aci’. 167'S, Hallola’. 168 S, maii. 169'S, Tllegible: [ko yam amejjhe ... suval.

170'S, amejjha. 7S, “ttama. 1728, adds va. 78S, “ni.
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=174 175 176
a

Vatva tass patibadhacittataya'” tam rukkhato'® otaretva paricchanne'”’

178

yanake nisidapetva taya saddhim nagaram '° eva agamasi. Tam asokarukkhe

ditthatta AsokamaladevT ti tassa'’® namam '**ahosi.

Evam sa dhafifiapufifialakkhanasampanna kasma candalakule jata ti:

Sa kira pubbe imasmim Lankadipe'®' ekasmim kulagehe nibbatti. Tassa Sumana

ti namam'®? akamsu. Sa ekadivasam matuya saddhim'®® malacangotakam.gahetva

bodhianganam ' gantva sadhukam sammajjitva kacavaram chaddetva

6 187

bodhisinanattham matu ' paniyatthaya "*¢ gatakale attana tarunataya '

chatajjhatta dhavanti'® geham agantva yagum'*®® pivamana nisidi. Tato mata pi

bodhisinanam '*' katva puppham pijetva vanditva geham agata yagum '*>

193 195

pivantim disva tattha tattha
196

vikinnasitthadikam'®* ca kacavaram'® ca disva

“kasma tvam candali’®® geham disesi'®””
00 a0

ti aha. Itara tam sutva kuddha “tvam

eva je'” candali’™” ti evam®
7202

candalavadena abhisapi. Evam sa mataram
abhisapitv: tena papabalena tato cuta dutiyattabhave Gangasanne Mundavakagame

kammaradhita hutva kammara-Tissena saddhim % puiiflakammam katva tato

=204

cuta™” Anuradhapurasanne Hellolagame jetthacandalassa dhita hutva nibbatti.

Imasmim sakala-Lankadipe’® riipena etissa sadisa afifia natthi. Sarfrappabha

samantd caturatanappadese pharitva titthati. Mukhato upparagandho®”®

vayati,
sarirato candanagandho vayati. **Etissa hatthena gahitam odanadi yam kifici
catumasam putibhavam na gacchati. Sa pan’ esa pubbasannivasena Salirajakumarassa

bhariya ahosi.

174 175

S, tassa. S, ‘cittataya.  "*S;‘te. 7SS, pati’.  *S,nangaram. S, om; S, ssa.
180'S, Tllegible: [ahosi. evam ... lakkhana]. 1S, Lamka". 28, *mam. 18 S, adds naram
eva agamasi. 18 S, Tllegible: [gantva ... bodhisinanattham] 58, ma. %S, paniya’.

187°S, attana. 1% S, tarunataya. %S, chatajjhattaya yava for chatajjhatta dhavanti. s
‘gum. 1'S, snanam or sananam. 2§, *gum. 19§, Tllegible: [nasitthadikam ... candalt
geham]. 1948, °satthadikaii. %S, “tafi. 1% S, °li. 7S, diisefi. %8S om.
198, casali. 0SS, evam. 1S, matuya. 228, °sapatva; S, abhisapitena for

abhisapitva tena. 25§, Tllegible: [Afiakammam ... “sanne He]. 28, cuto. s,
‘Lamka’. 26§, *gandha. 278, Tllegible: [rirato candanagal. 28 S, Tllegible: [Etissal.
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Tatha hi:

Idham®” appataram papam na mayham”'® agamissati,

icc’ evam n” avamantabbam vipako katuka®'' hi tam*'%. (20)

Idham®"? appataram puifiam na mayham214 agamissati,

15 madhuram hi tam. (21)

icc’ evam n’ avamantabbam vipako
Matu*'® candalavadena candali asi sa idha,
sammajjanadipufifiena dhafifia®'’ asi suriipava ti. (22)

Tato kumarena’'®

2

tam?" gahetva gatakile sakalanagaram® sankhubhi®'.

Salirdjakumarena’®? ekam candaladhitaram padaparicarikam akast™> ti. Raja pi

tam sutvd anattamano ekam vallabhitthim®** pakkositva “gaccha je** kumaram

upasamkamitva evam vadeyyasi, pita kira te sami tava cittanukilam

rajakafifiam *°  va brahmanakafifiam 27 ya anetva padaparicarikam katva

abhisekam papeti, pajah’ eva®® tam candalim®®’, ma rajakulam disehi ti vatva

tass” @bhippayam®’ fiatva®' mayham vadehi” ti pesesi. Sa pi gantva tam attham

2

tassa’>2 arocesi.

Tato kumaro evam aha:

233

Bhottukama dohalinT™” supakkam dadimam phalam,

=23
a24

kinnu sa pinita hoti laddh sahakarajam® phalam. (23)

'S, Idam. 208, mantam. 1S, *kam. 42§, phalam for hi tam. 3 §S, Idam.
214°S, mantam. 5S, “ke. 26's Ma. 217§, dhamaa. 78S, °rena. s S,
add geham. 208, "nangaram. 21§, samkhubhi. 28, “kumaro; S, ‘kumarena.
2 C p.l11, fo. “vicaraniyam”. ~ ** S, vallibhattim; S, vallabhittim. 2 S, om. 2 S,
‘kafifia. 27 S, *kafifia. 8 S, pajahe. 2SI 'S, “bhisamjfiapetva. #1S, om.

228 om. 8§ dohalinim; S, dohalin. ~ **S, laddham. %S, jam.
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6

3 e s 03 - -
Evam®® me n’ eva piireti annam2 7 laddhana manasam,

kada bujjhati disvana candam pankajakananan®®” ti. (24)

9

Evam®’ ca pana vatva tassd yeva surattabhavam’* pafifiapesi.*' Sa gantva

tam attham rafifio kathesi. Pun’ ekadivasam rdja brahmane pakkosapetva>*?, “bho

3

tumhe Asokamalam Devim®* oloketva lakkhanam upaparikkhitva etha, sace sa

lakkhanahina®** mayam assa*** kattabbam janissama”*®”

ti pesesi. Te gantva tassa
lakkhanam **’ attabhavam oloketva ativa vimhitamanasa>*® rafifio santikam

gantva evam ahamsu:

Suddha sama suppasannayatakkhi
pinassoni>*® dakkhinavattanabh,
samkhittam sa n’ atiloma vitangi>"
dhanna kafifia salini bandhavanam. (25)
Yassa pada komala®' pankajabha®
macchambhojakararekha gabhira,

>3 tambatunga nakha ca®*

256

vattangulyo
dhafifia™ kanfia™® salini bandhavanam. (26)
Setd dantd hasayanta®’ suvani>®

pina>> bahi tunganasa subhoru,

2 S, Evam. 578, amiiam. 8 S, pamka’. 298, Evaii. #0'S, saratta’. Hs
napesi. #2°S, pakkositva. * SS, Asokamaladevim for Asokamalam devim. s,
lakkhane hina. 5§, mayamassa for mayam assa. 208, °mi. 7 S, lakkhanam tassa for
tassa lakkhanam. S, vimhitva. 98, pina”. 0§, viragl. »!'S, komala.
28, pamka’. 38, vattamgulo: S, vattangullo. 48, ca nasa for nakha ca.

5§, dhamqa. 26 S, kamiia. 7S, hamsaya”. 28 8,8, suvan. 298, pinu.
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0 261

bhiinam® majjhe sadhu jatam®®' tistlam

dhaiiia kaiifia salint bandhavanam. (27)

Chattakaram yadi tu ca\raflgam262

netta sala kamaladalﬁbh5263,

vattam264 pinam karacarana vato

matta lakkh vilasati tasmin®®® %%, (28)

Evam adini vatvd, “deva, dhafifiapufifialakkhanasampanni®® esa

cakkavattirafifio®® anucchavika” ti ahamsu. Raja tam sutva sayam ev’ assa geham

gantukamo kumirassa sasanam’”’ pesesi: “Aham tava geham gamissami>’'” ti.

Kumaro, “sadh@” ti vatva devim pakkosapetva , “bhadde, raja kira idh’

dgamissati > tava dassandy’ agamissati’’® ti mafifie >, tasma tvam tassa

27555

kattabbesu appamatta hoh*"” ti anusasi. Sa pi*’® rajanam adim katva sabbesam

amaccanam khajjabhojjayagusiipabyaiijanadayo®”’ sampadetva thapesi. Tato raja

balakayaparivuto mahantena rajanubhavena upardjassa geham agamasi. Atha

upardja ca devi ca rafifio®”® paccuggamanam?®”® katva vanditvd ekamante®®

atthamsu. Raja devim disva tassi®' riipasampadaya tuttho, “tvam nanu?*?
bhoti®® Asokamaladevi” ti pucchi. Taya “evam sami” ti vadantiya mukhato
uppalagandho nikkhamitva sakalabhavanam pattharitva atthasi. Raja tam pi

25 nisidi. Tato devi

acchariyam disva pasanno gantva’®* pafifiattavarapallanke
attana patiyattam anekarasasampannam **° salimamsodanam vaddhetva sayam

eva parivisamana rajanam>’ bhojesi. Raja bhattadisu®™® afifidtaraso “evariipa

'S, *nam. #1S, °tan. 2 S, caramngam; S, caramgam. 3§, °dalabha. *SsS,
‘tam. %58, va; S, bha. 6.8, tasmim. 7S, om. %8S, dhamiiapumiia”.
S, °raiifia. 708, °nam. 71'S,S, agami’. 728, agamissami ti. n

amissati for dassanay’ agamissati. 74 S, mamiie. 75§, hofi. 7768, om. Sa pi.
1 X 1 2

S, dassanaya

7778, °stipavyaiija’. 78S, ramiio. 79§, °gganam. #0'S, °mantam. 1S, tassa.
%28, tvan for tvam nanu. 38, bho. #4 S, om. pasanno gantva. #58,S, “llamke.

. 2. ° 2. o q:
26 S, anekaparisasampannam. 78, “nam. 8 8,S, “disu.
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9 0 291 2—1292”

kumarika mama puttassa®’ manapa>”® manam hi®®' maya apanita abhaviss

ti cintetvd, “acchariyariipd esd” ti jayampatikinam ovaditva kahapanam %

294

manarasimatthake®® thapetva abhisekam katva>”> agamasi. Tato sa rajamacca’”®

pi rafifio ®’ bhuttaniyaimen’ eva bhojesi. Te pi tam thomentd vannenta

9 300

“gokunapato gorocanam eva®*® ganhanti, na kunapam jati**® nam’ esa kim

. . — . — ~ . _ 3
karissati, gunam ev’ assa varataran” ti vannenta rafiio santikam gantva ot

~~ 302

rafifio” saddhim ***agamamsu. Tato patthaya sa lokam sanganhanti’*

tena

saddhim pativasati*®>.

Ath’ aparabhage raja pure viya kumarassa uttaradisabhage pasadam karapesi.

306

Kumare®® tasmim vasante pure®”’ viya devamanussa kumarassa pannakaram®*®

upanamenti. Kumaro pi bhikkhusanghassa® mahadanam pavattesi.

310

Ath’ aparabhage so Helloligamass® avidare’ ™ Assamandalam nama atthi,

11

tattha gantva laddhapannakaro * kalam ghosapesi. Tato Rohane

Tuladharapabbatavasino®'* paficasatamattd khinasava’" sannipatimsu. Kumaro

5314”

tesam sacivaram mahadanam datva, “bhante, kuto agat’ atth ti pucchi. Tehi

agatatthane kathite “bhante, atiddren’ dgat’ attha’"

, tumahakam imasmim®'®
thane viharam karessami” ti vatva attano namena mahantam viharam karapetva
tesam adasi.

Evam tena 317bahudevarattim tattha vutthe raja amaccanam vacanena purato

puratthimavithiya mahantam pasadam karetva adasi. Kumaro tattha vasanto pure

'S, puttato. 'S, om. #1'S, om. manam hi. *2'S, abhavissati. #3'S, “panam.
#* S, vanarasimatthake tam. 'S, dapetva. S, “macce. #7S, ramiio. 88, adds
mahalatthaya. #9° 8, kunapajati for kunapam jati. 08, om. %018, om. rafifio
santikam gantva. 328, ramfio; S, rajafina. 3§, Tllegible: [mamsul]. S8, samga’.
58, patisati. %S, Kumdrena; S, kumaro. %78, pubbe. 3088, Tlegible:
[upanamenti ... maha]. 'S, samgha”. *10'S, Halloli’; S, Helloliyagamassa avidire.
1S, *panna’. 3128, *vasino. 313§, Tllegible: [patimsu ... datva bhante]. S,

agattha. 3158, dire”. *16°S, imasmin. 317§, Tllegible: [ttim tattha ... puratthimal;
devarattim seems to be equivalent to divarattim: Cf. Sdhlk 575,33-35 “mesé é rajakumarayan
uturu diga maligavehi boho davasak vasaya kala kalhi pera paridden rajjuruvo ...”.
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8

viya mahabhikkhusanghassa®'® mahadanam pavattesi.

Ath® ekasmim divase tesam jayampatikanam evam vivado udapadi®'®:

“Ayam sampatti mama pufifianubhdvena nibbattissatr” ti*2’. **'Atha rajakumaro

2 323 tassa

=324

attano pufifiam vimamsanto®> ekako va nisinno hoti. Tasmim khane

puiifianubhavena devamanussa sakatasatena sakatasahassena anekavidhapannakar:

5 6 8

anetva rajangane’™ rasim®>® akasum™’. Rajakumiaro tam disva’>® somanasso

vigatakankho®” deviya saddhim kelim kurumano nisiditva, “devi, tayd mama

puiiiam dittham, kinnu tava pufilanubhavam na passama” ti aha. “Deva, thokam

adhivasehi®’, aham pi katapufiio®' mam’ anubhdvam pi passissathd” ti vatva

nisidi. Tasmim khane tassa gehavamse™” nibbattd devata tassa ***parivitakkam
afifaya dibbosadhaparipunnam ekam yagubhajanam adaya jayampatikanam
purato paturahosi. Te tam disva, “kim taya anitan” ti pucchimsu. Devata “ayam

Asokamiladeviya anita osadhayagi®*” ti dha. Tam sutvd kumidro hasi. Atha

5

devatanubhavena sa “sami, ma>* parihasam karohi**®, imissa*’ yaguya

anubhavam tvam na janasi, kathessami te tassa gunan” ti vatva aha:

Dibb:?lgadar_n3 38 irnam33 ? dhira sabbarogaharam param340,

! aﬁjitamattena“2 andha honti anandhaka. (29)

yaya™
Sigham upasamam yanti*** kandukacchuvanadayo,
pitamattena miiga pi miigattam padahanti*** ca,

badhir’ abadhira honti honti khanjadika sukhi. (30)

8 S,S, °samghassa. 39S, upadi. S, nibbattisati mama. 321§, Illegible: [tha
rajakumaro]. However, about 20 syllables must be missing judging from the length of the
damaged line. 228, “nte. 23S, khane. 4§, anevidhani pannarani. S,
rajane; S, rajamgane. 326 S,S, rasi. 3278,S, ahesum. 33 S, Tlegible: [manasso ...
kelim ku]. 298, “kamkho. 308, “seti. 1SS, “fifia. 2 S, gehasse. S
Illegible: [m afifaya]. 8, anitaosadhayagun; S, anitam osadhayagun for anita osadhayagi.
335 S, mam. 336 S, karomi. 337 S, imassa. 338 S, *gadham. 339 S,S, “idam. 340 SS,
varam. 1S, yayam. 28, akafijita’. 38, tatva. 4SS, pajahanti.
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46

Valim* valinam naseti tath’ eva palitam™® sire,

sabbarogavinasaya alam etam gadam®’ bhuvi.(31)

Mahadhano mahdbhogT sabbalankarabhiisito’*®

s

sace hoti sada rogi na so sobhati**’ sabbada**’. (32)

Arogattasamam loke dhanadhafifiam na vijjati,

Avya‘ldhi35 ! ca niratanko™? so va®>? sabbattha sobhatt”, ti. (33)

Kumaro tam sutva ekam mahallakam®* payetva® apagatavalipalitam®®

disva vimhitamanaso dvadasannam bhikkhusahassanam pattaptiram yagum dapesi.

Atha yena kenaci abadhen’ abadhina™’

rogam upasamenti .

tassa geham agantva yagum gahetva
Yagubhajanam akkhayam eva titthati. Evam te yava
atthamsu tava thatva antaradhayi.

Ath’ assa pita Dutthagamanimaharaja puttam pakkosapetva, “tata, mam’

3300» icchi®®. Ath’ assa®®?

accayena®™’ imam rajjam patipajja*®* ti aha. So tam na®®'

accayena Saddhatissakumaro raja’®* ahosi.
Tena vuttam Mahavamse:

Dutthagdmanirafifio tu rajje phita*® jana ahii,

Salirajakumaro ti tass’ asi vissuto suto. (34) (= Mhv XXXIII 1)

.8 Vali. ¥6°8,S, phalitam ¥7°§,S, etam agadam for etam agadm. ¥ SS,
‘lamka’. *9'S, sobhatthi; S, so labhate sukham for sobhati sabbada. 30§, sampada.
#1§, abyadhi; S, abbyadhiii. #2°8,S, nirdtamki. 338, ce. 348, adds jane.
35§, payapetva yagum payeti, atha; S, pakkosapetva yagum payeti, atha. s
“valitaphalitam. 78, abadhena abadhina. %S, viipasamenti. #9'S, mama acca’.
3608, patijaggahi. 1S, na tam for tam na. 3628, icchati. 363 S, Etassa. S,
rajja. 365 S, pina.
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Ativa dhaiifio so asi pufifiakammarato sada,

ativa caruripaya satto candaliya ahu. (35) (= Mhv XXXIII 2)

366 367

Asokamaladevim®*® tam®’ sambaddham®® pubbajatiya*®,

riipen’ dtipiyayanto so rajjam n’ eva®’® kamayi. (36) (= Mhv XXXIII 3)

Dutthagamanibhata tu Saddhatisso tadaccaye,
rajjam kares’ abhisitto’”" attharasa samasamo, ti. (37) (= Mhv XXXIII 4)

Atha te ** jayampatika yavajivam danam denta silam rakkhanta
uposathakammam karonta yavatdyukam thatva Tusitapure nibbattimsa®” i*"*.

Tesu Salirajakumaro anagate Metteyyassa bhagavato putto hutva nibbattissatT ti.

Iti sujanajananam’” sasane sobhadanam
madhuracaritam®™® etam sutva citte nidhaya®”’,
cinatha®™® kusalarasim®™® thamasa sabbakalam

vasatha sivapurasmim gantva ramme ciram bho®*. (38)
Salirajakumarassa vatthum chattham
Professor,

International College

for Postgraduate Buddhist Studies

3668, “devin. *7'8, “devinam. % S, santuttham; S, sambandham. 98, “yam.
S, ne. I1'S,S, karesi abhisitto. 28, om. 73S, “ttimsu. 4 S, om. S
‘jananam. 16 S, *caranam. 7S, *yam. 78S, cinu. S, “rasi. 08,8, add ti.
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